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Chapter One
State and society in Afghanistan

The spontaneous uprisings against the
communist regime which broke out in
1978 and 1979 were directed as much
against the state itself as against the
Marxist government.

The imposition of communism on the
country may be seen as a new and even
more radical phase of the penetration of

the countryside by the state bureaucracy.

These two dimensions, opposition to
the state and the rejection of Marxism,
are closely interlinked.

Yet the attitude of the countryside
towards the state has always been more
ambivalent than might at first appear:
the Afghan state was born in the tribal
lands; the symbols of authority which it
exercises are not foreign to peasant
experience and many of the leaders of
the resistance movements visualized a
state-for them an Islamic state.

At the same time the recent history of
Afghanistan is one of revolts against the
central power and of resistance to the
penetration of the countryside by state
bureaucracy.

To oppose state and society is always
somewhat artificial. Yet in Afghanistan
this separation is rooted in everyday
experience.

I'naBa nepBas

I'ocynapcTBo 1 0011ECTBO B
Adranucrane

CrioHTaHHBIE BOCCTAHUS IPOTHB
KOMMYHHUCTHYECKOTO pPeKUMa,
BenbIxHyBIME B 1978 n 1979 ronax,
ObLIM HAMpPaBJIEHbI KaK MPOTUB CaMOT0
rocy/1apcTBa, TaKk U MPOTUB
MapKCHUCTCKOI'O MPAaBUTEIbCTBA.
Haps3piBaHME KOMMYHU3Ma B CTpaHe
MO>KHO paccMaTpUBaTh Kak HOBYIO, €I
OoJiee paguKaIbHBINA IEPUO]T
POHUKHOBEHUS B CEJIO
rOCy/IapCTBEHHON OIOPOKpPATHH.

DT J1Ba UBMEPEHUs, IPOTUBOCTOSTHUE
rOCy/IapCTBY U HEMPUITHE MapKCU3Ma,
TECHO B3aMMOCBS3aHBI.

U Bce ke OTHOIIEHUE CEITbCKOU
MECTHOCTH K TOCYAapCTBY Bceraa ObLIo
0oJiee MPOTUBOPEUHUBBIM , YEM MOKET
MOKa3aThCs Ha MEePBbIA B3TJIA:
a(raHCcKoe TOCyIapCTBO POAMIOCH HA
MJIEMEHHBIX 3eMiIsix; CUMBOJIBI BJIACTH,
KOTOPBIE OH OCYIIECTBIISIET, HE YUY Kbl
KPECThSIHCKOMY OIIBITY, U MHOTHE U3
JUJIEPOB IBUKEHUIN COMTPOTUBIICHUS
MIPEJCTABIISIIIN TOCYAAPCTBO - JJIs1 HUX
HCIIAMCKOE rOCYJapCTBO.

B 10 xe BpeMsi HeJlaBHSISI UCTOPUS
AdranucTana sBISICTCS OJTHUM U3
BOCCTaHUU MPOTHUB LEHTPAIBHOMN BIIACTH
Y COMPOTHUBIICHUS] TPOHUKHOBEHUIO B
CEJIbCKYI0 MECTHOCTh TOCY1aPCTBEHHOM
OIOpOKpaTHH.

[IpoTHBOCTOSTH TOCYIAPCTBY U
00IIIECTBY BCEraa HECKOIbKO
HUCKyCcCTBeHHO. U Bce ke B
AdranucTane 3T0 pa3ieieHue




It is apparent in rural villages, where the
administrative buildings are set apart
from the people's dwellings. It may be
seen in the clothes worn and the general
behavior of individuals performing their
roles in society.

And it makes itself felt in the patterns of
everyday speech. ' For the peasant the
state is alien, and the relationship
between the peasantry and the state
official is characterized by a profound
and mutual contempt.

In fact, there is only one real town,
Kabul, the capital, where, of course, the
distinction between state and society is
blurred.

But there are really two Afghanistans:
first there is the town (shahr), the place
of innovation (bid'at); this is the natural
environment of the civil servant, the
teacher, the soldier and the communist,
all "intellectuals” and "bare-heads" (sar-
luchak), held to be unbelievers and
arrogant; and secondly the province
(atraf), the home of religion, tradition
(sunnat) and values which stand the test
of time. The game of politics is played
out against each of these two backdrops.

In the town, politics (siyasat) is
followed attentively by students and the
middle classes, whose very existence is
bound up with the state, whereas it
holds little interest for the peasant who
only gets news of what is happening in
the town when he fiddles with the knobs

KOPECHUTCSI B TIOBCETHEBHOM JKU3HMU.
DTO OYEBHUIHO B CEIBCKUX JICPEBHSX,
rJIe aIMUHUCTPATUBHBIC 3aHUS
OTJIEJICHBI OT JKWJIHIIL JIIOIeH. JTO
MOJKET OBITh BUIHO 1O HOIIICHHOM
oJIeXk/Ie U 00IIeMy TIOBEICHUIO JIIOICH,
BBITIOJIHSIFOIIIUX CBOU POJIM B OOIIECTBE.

U 510 mposBISIETCS B MOJIEIISAX
IOBCEJIHEBHOM peun. «/li1d KpecTbsiHrHA
roCyJIapCTBO YY>KJI0, @ OTHOLIECHUS
MEXy KPECThSIHCTBOM U
roCyJapCTBEHHBIM YHHOBHUKOM
XapaKTEPU3YIOTCS TIIYOOKUM U
B3aMMHBIM TMIPE3PECHHUEM.

dakTUYECKH, CYIIECTBYET TOJBKO OJIMH
peanbHbIi TOpo, cronuna, Kadyn, rue,
KOHEUYHO, TPaHb MEX1y TOCYJapCTBOM U
00I1IeCTBOM pa3MBbITa.

Ho na camom nene ects aBa adranma:
BO-TIEPBBIX, 3TO TOPOJ (I1axp), MECTO
WHHOBaIMK (OMa'aT); 3TO eCTeCTBEHHAs
cpena rocyAapCTBEHHOTO CITY’Kalllero,
YUHTEJIs, COJiJJaTa U KOMMYHHCTa, BCEX
CHHTEJUICKTYaJIOBY» U «OOHAKECHHBIX
Jrofiei» (cap-iydak), KOTOPBIX CUMTAIOT
HEBEPYIOIIMMH U BHICOKOMEPHBIMU; H,
BO-BTOPBIX, TpoBUHIMS (atraf), mom
penuruu, Tpaauiui (sunnat) u
IIEHHOCTEMN, KOTOPBIC BBIICPKUBAIOT
UCIIbITaHUE BpemeHeM. Mrpa B
MOJIUTUKY Pa3bIrPhIBACTCS MIPOTUB
Ka)XJIOT'0 U3 ATUX JIBYX (DOHOB.

B ropone 3a nonutukoit (siyasat)
BHUMATEJIHLHO CIEASAT CTYJICHTHI U
CpeJHUE KJIACChl, CaMO CYIIIECTBOBaHHUE
KOTOPBIX CBSI3aHO C TOCYJIAapCTBOM, B TO
BpeMs Kak OHO Majo MHTepecyeT
KPECThSIHMHA, KOTOPBINA MOJy4aeT
HOBOCTH O TOM, YTO MPOUCXOUT B




on his radio in search of music

The "double-dealing of kings"
(padshahgardi) only affects him when it
threatens to disturb the pattern of his
daily life in some way. In the
countryside the drama of politics
revolves around the struggle for local
pre-eminence carried on by the khans.

They strive to enlarge their patronage, to
be deferred to as judges in local disputes
and thus increase their wealth and
extend their family connections.

In tribal zones this struggle is
sometimes violent, but it is carried on
behind closed doors; whatever the
outcome it never has any effect on the
traditional Social structure.

There is constant interaction between
these two social worlds. The form it
usually takes is the gradual wearing
away of rural society by the growth of
state institutions and the tapping of state
resources for the private use of groups
within the community.

Or it may take the more turbulent form
of a cultural revolution instigated from
above, as was the case with King
Amanullah from 1924 to 1928, and
under the Khalq regime in 1978 and
1979), accompanied by a general
uprising in the countryside in the name
ofjihad (as in 1928 and 1979).

ropojie, Korja OH BO3UTCA C pyYKaMH Ha
CBOEM pPAJIN0 B IOUCKAX MY3bIKH.
«JIBoitHOE OOpaleHne ¢ KOPOIIMU»
(mapmaxrapin) 3aTparuBaeT ero TOJIbKO
TOrJa, KOT/1a OHO YIPOKAET KaKUM-TTMO0
00pa3oM HapyUIUTh €ro NOBCEAHEBHYIO
KU3Hb. B CeIbCKOM MECTHOCTH JIpama
MOJIMTUKH BPAILAETCS BOKPYT OOpbOBI
XaHOB 32 MECTHOE MPEBOCXOCTBO.

OHU CTpeMATCS paCITUPHUTh CBOE
MOKPOBUTEIBCTBO, YTOOBI HX MOYKHO
OBLIIO pacCMaTPHUBATh B KAYECTBE CyIeh
B MECTHBIX CITOpax, ¥ TAKUM 00pazoM
yBEJIMYMUBATh CBOE OOTaTCTBO U
pacIIMpsATh CEMECHHBIC CBS3H.

B miiemennbIx 30Hax 3Ta 60prda MHOTIA
HOCHT HaCHJILCTBEHHBIN XapaKTep, HO
OHa BEJICTCS 3a 3aKPBITBIMH JIBEPSMU;
He3aBucumo ot pesynbpTata, OH HUKOT/1a
HE BIIMSCT HAa TPATUIIMOHHYIO
COITMAIBHYIO CTPYKTYDY.

Mex 1y TUMU ABYMS COLIMATBHBIMU
MHUpPaMH CYIIECTBYET IMOCTOSIHHOE
B3anMoericteue. OOBIYHO OHA
npuHUMaeT GopMy MOCTEIIEHHOTO
HCTOIICHUS CEeITLCKOTo 00IIecTBa B
pe3yabTaTe pocTa ToCyIapCTBEHHBIX
WHCTUTYTOB U UCIIOJIB30BAHUS
TOCY/IapCTBEHHBIX PECYPCOB IS
YaCTHOT'O MCTIOJIB30BaHUSI TPYII BHYTPU
coo01IecTBa.

Wnm sxe OH MOXKET NMPUHATH OoJiee
OypHYIO (OpMYy KYJIbTYPHOM
PEBOJIFOLIMH, CTPOBOLIUPOBAHHOM
CBEpXY, KaK 3T0 OBLIO B CIydae ¢
Koposjem Amanyioi B 1924-1928
rojax v npu pexume Xanbka B 1978 u
1979 ronax), 4To CONPOBOKIATOCH
0OIIIMM BOCCTAHUEM B CEJILCKOU




In these times of crisis ideological
divisions transcend the narrower village
and tribal groupings, which nevertheless
still make themselves felt in the forms
of political organization (including that
of the communist party).

What distinguishes the two camps -
neither of which can be described as
stable or homogeneous-cannot really be
defined in sociological terms; it is their
relation to the realm of politics that
counts.

The stereotype which equates the town
with progress and the countryside with
tradition has little basis in reality. In
both town and country there is a wide
range of diversity; they are both
constantly changing though there is a
core of continuity.

Urban society has changed a great deal
since the time when it consisted almost
entirely of a royal court and a bazaar;
now, besides the aristocracy, there is a
new state bourgeoisie of officials,
students and soldiers whose very
existence depends on the institutions of
the state, though it must be added that
real power within these institutions
eludes them.

Another stratum of the middle class
which has been of importance since the
thirties comprises those who make their

MecTHOcTH BO uMs ofjihad (kak B 1928
u 1979 rogax).

B 3T xpusucHeie BpeMeHa
UCOJIOTUYECKHUE PA3HOIIIACHS BBIXOIAT
3a paMKH Y3KHX CEJIbCKHX U TUIEMEHHBIX
IPYNIUPOBOK, KOTOPBIE, TEM HE MEHEE,
BCE €lIe OLIYyIIaTcs B popMax
NOJIMTUYECKON OpraHu3anuu (B ToM
YKCJie U B KOMMYHUCTUYECKON MapTUH).
To, yTo OTNIMUaET /ABa Jlarepsi, HU OJJUH
U3 KOTOPBIX HE MOXKET OBbITh
OXapaKTEepU30BaH KaK CTAOMIJIbHBIN WIIN
OJIHOPOJIHBIN, B IEUCTBUTEILHOCTH HE
MOXKET OBITh OMPEACIICHO B
COIIMOJIOTHYECKUX TEPMUHAX; ITO UX
OTHOIIEHHE K chepe MOTUTUKH, KOTOpast
UMeEeT 3HaYeHUeE.

Crepeoturl, mprpaBHUBAIOLIUN TOPOJI K
porpeccy, a IEPeBHIO K TPATULIUSM,
UMeEeT MaJjo OCHOBAHHM B peabHOCTH.
Kak B ropojie, Tak 1 B IepeBHE
CYIIECTBYET IIUPOKUINA CIIEKTP
pazHooOpa3susi; OHU 00a MOCTOSTHHO
MEHSIOTCSI, XOTSI €CTh SIAPO
IPEEMCTBEHHOCTH.

["opojackoe 00111ecTBO CHIIBHO
U3MEHHWIIOCH C T€X MOp, KaK OHO TIOYTH
MOJIHOCTBIO COCTOSIIIO U3 KOPOJIEBCKOTO
IBOpa u 6azapa; Tenepb, KpoMe
apUCTOKpAaTHH, CYIIECTBYET HOBas
rocyapCTBeHHAs OypKyasus
YUHOBHHUKOB, CTYJIEHTOB U COJIJAT, CaMO
CYyILIECTBOBAaHHE KOTOPOW 3aBUCUT OT
rOCYJapCTBEHHBIX HHCTUTYTOB, XOTS
cienyeT 100aBUTh, UTO pealibHas
BJIACTh B 3THX UHCTUTYTAX YCKOJIb3aET
OT HHUX.

Hpyroi1 cio cpegHero kiacca,
KOTOPbI UMEJ 3HAYEHUE C TPUALATHIX
r0JI0B, COCTOUT U3 T€X, KTO




living by trade.

In the countryside a complex pattern of
different ethnic groups, whose identity
Is not clearly defined, is the basis for
subtle inequalities of status and differe
range from the dominant ethnic group,
the Pashtun, to isolated groups such as
the artisans in tribal zones, who have
only a negative identity, for they are
placed even lower than the lowest rung
of the ladder of ethnic relationships with
the state.

They groups. Since the end of the last
century, migrations, evictions and
modifications occurring in the social
structure itself have thrown the country
into turmoil, especially in the north.

The introduction of a market economy,
the increase in population and the
intervention of the state have all
accentuated divisions within society and
created the conditions for the emergence
of a class of well-to-do property owners
and entrepreneurs living around the
towns; radios and lorries mean that
news now travels faster.

We should also distinguish between the
tribal and the non-tribal zones, even if
the line between the two is often
blurred. Every Afghan is linked to the
past by a line of ancestors traced back
through his father.

He is also conscious of belonging to a

3apabaThIBAET HA KU3Hb TOPTrOBIEH.

B cenbCKkol MECTHOCTH CIIOKHASA
CTPYKTYpa Pa3IN4YHbIX 3THUYECKUX
TPYI, Ybsl UICHTUYHOCTh YETKO HE
OIIpEJICIIEHA, SIBJISIETCSI OCHOBOM JIJIS
TOHKOT'O HEPABEHCTBA B CTATYCE U
BAPBUPYETCS OT JOMUHUPYIOLIEH
STHUYECKOW IPYIIIBI MYIITYHOB J10
M30JIMPOBAHHBIX TPYIII, TAKUX KaK
PEMECIIEHHHUKHU B TIJIEMEHHBIX 30HAX,
KOTOPBIE UMEIOT TOJIBKO
OTPUIATENIBHYIO UICHTUYHOCTb,
MOCKOJIBKY OHU HaXOJATCS JJa’Ke€ HUKE,
YeM camas HU3Kasi CTyIE€HbKa JIECTHUIIBI
ATHUYECKHUX OTHOLICHUH C
roCyJIapCTBOM.

Onu rpynmnsl. C KOHIIA MPOILIOrO BEKa
MUTPALIVH, BHICEJICHUSI U U3MEHEHHS,
MIPOUCXOISIIIIAE B CAMOW COLMAIIBHOM
CTPYKTYpE, MPUBEIIA CTPAHY B
CMsITeHHE, 0COOEHHO Ha ceBepe.

BHenpenue ppIHOYHOM SKOHOMUKH,
POCT HaceJIeHUsl U BMENIATEIbCTBO
roCyJapCcTBa - BCE 3TO YCUIIWIIO PACKOJ
B 00IIECTBE M CO3/AJI0 YCIOBUS IS
MOSIBJICHUS KJ1acca 3aKUTOYHBIX
COOCTBEHHHMKOB U MPEITPUHUMATENCH,
XKUBYLIUX B TOPOJaX; paAHONPUEMHUKH
Y TPY30BHUKH O3HAYaKOT, YTO HOBOCTHU
TEIepb PacpoCTPAHSIOTCS ObICTpEE.

MBI Takxe JOJKHBI pa3anyaTh
IJIEMEHHBIE U HE TUIEMEHHBIE 30HHI,
JIa)K€ €CJIM TPAHULIA MEXKIY HUMH 4aCTO
pa3mbiTa. Kaxxapiil adranen cBsizaH ¢
MPOIUIBIM PSIAOM ITPEJKOB,
MIPOCJIEAKEHHBIX YEPE3 €ro OTIA.

OH TakXe 0CO3HaeT MNPUHAIJIC)KHOCTD K




larger entity which takes the form of a
more or less endogenous community
(the gawm), whether its sociological
basis is tribe, clan, professional group
(gawm of the mullahs or of Barbars),
caste (the bari of Nuristan), religious
group (the sayyad), ethnic group
(munjani), village community or simply
an extended family. We will reserve the
term 'tribe’ (gabila) for the gawms
having traditional rights and customs, a
system within Islam of autonomous
values (honors, vengeance, etc.), and a
complex of specific institutions.

These are essentially the Pashtun zones
of the east where we find the
pashtunwali (which is at one and the
same time both a code and an ideology)
and the institution of the jirga, the
assemblies of all the men in the tribe.

Moreover, the great tribes (Mohmand,
Jadran, Jaji, etc.) have territorial bases.
For the Pashtun of the west, essentially
the Durrani, the case is more complex.

There is certainly a tribal memory, in
the sense that belonging to the tribe and
the clan is something of which people
are well aware and quite happy to talk
about.

Their allegiance is directed towards the
great families, such as the royal family,
or, in the case of the Popolzay tribe, the
Karzay; they also respect the tribal
mythology of the great jirga and the

0oJsiee KpYIHOMY CYOBEKTY, KOTOPBIN
npuHUMaeT GopMy Oosiee Uiu MeHee
HHIOTEHHOTr0 co00IIecTBa (gawm),
HE3aBUCUMO OT TOTO, SIBISECTCS JIH €T0
COILIMOJIOTUYECKAsi OCHOBA TUIEMEHEM,
KJIAHOM, MPO(ECCUOHAIBHON TPy HIon
(gawm mys1 win 6ap06apoB), KacTou (
0apu Hypucrana), penuruo3Has rpymnmna
(caiisim), STHHUECKAS TpyIa
(MyHKaHM), IepeBEeHCKast OOIIMHA WU
IIPOCTO PACIIUPEHHAs CEMbs. MBI
3ape3epBUPYEM TEPMHUH «TLIEMSD)
(rabuma) aJisi rayMOB, UMEIOIITUX
TPaIUIIMOHHEIC TpaBa U 00bIYaH,
CUCTEMY B MCJIaM€ aBTOHOMHBIX
1eHHocTel (4ecth, Mmecth U T. [[.) U
KOMILIEKC KOHKPETHBIX HHCTUTYTOB.
[To cyTH, 3TO MyIMITYHCKHE 30HBI HA
BOCTOKE, TJI€ MbI HAXONM IYIITYHBAJIH
(KOTOpBI OAHOBPEMEHHO SIBISETCS U
KOJIOM, M UJICOJIOTUEN) U UHCTUTYT
JDKUPTH, coOpaHMsl BCEX JItJIeH B
IUIEMEHHU.

KpomMme Toro, y Benmukux miemMeH
(Mowmann, Snpan, Txamxu u T. J1.)
Ectb TeppuTopuanbHbie OCHOBBI. /114
NYIITYHOB Ha 3aIajie, 1o CyleCTRY,
TyppaHHu, J1eJ0 00Jiee CIOKHOE.
KoneuHo, cyiiecTByeT mieMeHHas
aMsITh, B TOM CMBICJIE, UTO
MPUHAJIEKHOCTD K IJIEMEHU U KJIaHY -
3TO TO, O YEM JIFOJIA XOPOILIO
OCBEJIOMJIEHBI U C YI0BOJILCTBUEM
TOBOPSIT.

Wx BepHOCTh HalpaBlieHa Ha BEJIUKUE
CEMbH, TAKHE KaK KOPOJIEBCKAsi CEMbsI
WM, B CIy4ae ¢ MJIEMEeHEM NOono3aii,
Kap3aii; OHU TAKXKE YBAXKAOT
MJIEMEHHYI0 MU(DOIOTHIO BETUKOM




principle of egalitarianism. However,
Durrani tribal institutions are nothing
like as strong as those of the tribes of
the eastern part of the country, or those
of the Ghilzay.

On the other hand the influence of the
‘ulama is stronger amongst the Durrani.
Is it possible, then, to speak of a process
of detribalization?

In fact, it seems that the Durrani have
never been as conscious of their tribal
affinities as people in the east; having
always had a closer relationship with the
structures of the state (Safavides, then
the Amir of Kabul), they have, in a very
short time, developed a kind of
aristocracy reinforced by gifts of land
made by the monarchy (this is the
system of jagir).

Yet the Durrani form an integral part of
the Pashtun tribal world, and are looked
upon as its cradle. Although there has
never been such a thing as an Afghan
nation, there is certainly an Afghan state
whose history can be traced. In this
respect the locus of power may be
pinpointed.

But it is more difficult to document in
political terms the ways in which
society has attempted to evade, to
infiltrate or even to radically oppose the
state, in so far as the latter has not
suddenly emerged as an abstract entity,
but is historically rooted in a specific
sector of society: the tribal

JOKAPTU U IPUHIMII SralldTapu3mMa.
OnHaKO NMJIEMEHHBIE MHCTUTYTHI
JyppaHU HUYEM HE YCTYIAIOT TAKOBBIM
y IUNIEMEH BOCTOYHOM YaCTHU CTPAHBI WU
y THAJIb3asl.

C npyroil CTOpOHBI, BIUSHUE yJiIama
CUJIbHEE cpeau nyppaHu. MOXHO iu
TOrJJa TOBOPUTH O IMpoliecce
netpudanuzanuu?

Ha camowm nerne, KaKeTcs, 4To JyppaHu
HUKOTJIa HE OCO3HABAJIA CBOEU POJOBOU
NIPUHAIJICKHOCTH TaK JKe, KaK JIFOJIH Ha
BOCTOKE; BCEr/ia MMes 00JIee TECHBIC
OTHOIICHUS CO CTPYKTypaMHu
rocynapctsa (CedeBuibl, 3aTeM AMUpP
KaOyia), oHr 3a 04eHb KOPOTKOE BpeMsI
Pa3BHIIA CBOETO POJIa apUCTOKPATHIO,
MOJAKPEIVICHHYIO JTapaMU 3eMJIH,
CIIeJTaHHBIMU MOHapXHeH (3To cuctema
Srupa).

U Bce ke myppanu o0pa3yroT
HEOTHEMJIEMYIO YaCTh INIEMEHHOTO
MHpa MyIITYHOB ¥ CAUTAIOTCS €T0
KOJIBIOEJIBI0. XOTS HUKOTrAa HE OBLIO
TaKOTr0 TIOHATHS, Kak araHcKasi HaIus,
0€3yCII0BHO, CYIIECTBYeT apraHckoe
roCyJ1apCTBO, HCTOPHIO KOTOPOTO
MOYKHO MPOCIEanTh. B 3TOM
OTHOIIICHHUH JIOKYC BJIACTH MOKET OBITh
TOYHO OIPEICIICH.

Ho B moiauTH4eCcKOM TMIaHe TPYyaHEE
32I0KyMEHTHPOBATh CIIOCOOBI,
KOTOPBIMU OOIIECTBO MBITATOCH
YKIIOHUTBHCS, MPOHUKHYTH WITH JTaKE
pPaavuKaIBHO BBICTYIIHTH TIPOTHB
roCy/apCcTBa, MOCKOJIBKY TOCTEAHEE HE
BO3HMKJIO BHE3AITHO KaK a0CTpaKTHas
CYIITHOCTh, & HICTOPHYECKH YKOPEHUIIOCH




confederation.

We shall, therefore, now trace the
history of the state back to its origins
and consider the interrelationship
between state and society.

The origins of the Afghan state
The tribal confederation.

The Afghan state was established in the
eighteenth century, when a tribal
confederation developed into a dynastic
state.

In 1747 Ahmad Shah, of the Saddozay
clan of the Popolzay tribe, led an Abdali
confederation, now known as the
Durrani, in the conquest of the area
between Persia and the river Indus.

The Saddozay dynasty was to be
followed in 1818 by another Durrani
dynasty, the Muhammadzay clan of the
Barakzay tribe, which held power until
1978.

The confederation (ulus) was held
together by the common aim of
conquering neighboring areas with a
view to pillaging or exacting tribute.
The political and military forms of this
period were characteristic of tribal
warfare.

War was a short-lived affair troops that
went into battle were selected from the
total number of warriors under arms
(lashkar). The framework was that of
traditional society, but the lashkar
usually had a supreme and temporary

B OTIpEICTEHHBIN CEKTOP 00IIecTBa:
rieMeHHasi KoHeaepamusi.

[TosTOMy MBI TENIEPH MPOCTIEAUM
UCTOPHIO TOCYAApCTBa J0 €€ UCTOKOB U
pPaccMOTPUM B3aMMOCBSI3b MEKITY
TrOCYJIapCTBOM U OOIIIECTBOM.

Hcroxku adpranckoro rocygapcrasa
Ilnemennas KoHdeaepanus

Adranckoe rocyapcTBo ObLIO CO3/IaHO
B BOCEMHAJIIIaTOM BEKe, KOT/ia
nJIeMeHHas KoHdeaeparus
peBpaTUiIach B TMHACTHYECKOE
rocyaapcTBo.

B 1747 rony AXxmaa-1iax u3 KjiaHa
Canno3zaii miemenu [lononzai
BosriaBusl Kondenepanuro Admanu,
HBbIHE U3BECTHYIO Kak JlyppaHu, BO
BpeMs 3aBOCBAHUS 00JIACTH MEXITY
[Tepcueii u pekou Unn.

B 1818 rony 3a nunactueit Cannosai
JOJDKHA ObLIa ClieIoBaTh Apyras
nuHactust JlyppaHu, KiiaH
Myxammanzas rieMeHu bapaksaii,
KOTOPBIN yAEpKUBaJI BIacTh 10 1978
roja.

Kondenepamus (yiyc) Obu1a
00BequHeHa OOIIEN LIETIBIO 3aBOEBAHUS
COCEHUX PAOHOB C LEJIbIO
pasrpalieHus WK B3bICKaHMS JTaHU.
[TonmuTryeckne u BOCHHBIE ()OPMBI
ATOTO TIepro1a OBLIN XapaKTEPHBI JJIs
IJICMEHHOMN BOWMHBI.

Boiina ObliTa HEJOITUM JEJIOM, BOMCKA,
KOTOpBIE MONLTH B 00H, OB OTOOpaHBI
13 OOWIEro Yrciia BOMHOB MOJ OPYKUEM
(;ramkapa). B ocHOBe nexaio
TPaAUIIMOHHOE OOIIECTBO, HO Yy
Janikapa 0ObIYHO ObLT BEPXOBHBIN U




leader whose room for man oeuvre was
limited, for he was always suspected of
favoring his own clan.

He was first and foremost a warrior
chief, with whom his followers entered
into a contract. His right to lead was
based upon the fact that he had been
enthroned by a great tribal jirga (an
assembly of all the warriors).

The great jirga was the founding myth
of the Afghan state and was to be re-

enacted in periods of crisis (as for the
enthronement of Nadir Khan in 1929).

There was no spirit of patriotism, but a
profound sense of cultural identity.

One's allegiance belonged to the
restricted group and the tribal code
(pashtunwali), not to the Pashtun
community or to the state; to join the
enemy in order the better to affirm the
tribal values (vengeance or self-
assertion) was not seen as constituting
treachery.

"To exercise pashtu” (to identify oneself
with values) was more important in the
context of the tribe than "to be a
Pashtun" (to be identified with an ethnic
community or a nation).

From the Amir to the state
The relationship between the tribal

confederation and the centralized state is
not to be compared with the relationship

BPEMEHHBIN JTUJEP, YbH BO3MOXKHOCTH
JUTsl MaHeBpa ObUIM OIpaHUYEHBI,
MIOCKOJIbKY €r0 BCEr/la MoJA03pEeBalv B
TOM, YTO OH TOJICP>KUBAET CBOU
COOCTBEHHBIN KJIaH.

OH ObLIT B IEPBYIO 0YEPEIb BOUHOM, C
KOTOPBIM €r0 MOCIE0BATENH
3aKiIounin gorosop. Ero npaso
PYKOBOJUTH OBLIO OCHOBAHO Ha TOM
¢dakre, yTO OH ObLT BO3BEECH Ha
IIPECTOJI BEJIMKOU INIEMEHHOU JUKUPIon
(coOpanueM BceX BOMHOB).

Benukas mxupra Obuia
OCHOBOIOJIAraloIuM MUPOM 00
araHCKOM TOCyIapCTBE U JAOJIKHA
ObL1a OBITH BOCIIPOM3BE/ICHA B MIEPUOJIbI
Kpu3nca (Kak B cilyyae BO3BEJICHUS Ha
npecton Hanup-xana B 1929 rony).
He 6b110 yxa narpuorusma, HO ObLIO
riTyO0OKO€ YyBCTBO KYJIbTYpPHOM
CaMOOBITHOCTH.

BepHocTh npunHaanexana rpyrmre ¢
OTPaHUYEHHBIM JOCTYIIOM U KOJIEKCY
rieMeHHu (MyITyHBaIN), a He 0OIInHE
NYIITYHOB WA TOCYIapCTBY;
MPUCOETUHUTHCS K Bpary, 4ToObI JIydiiie
YTBEPIUTD MJIEMEHHBIE IIEHHOCTH
(MecThb WJIM CaMOYTBEPKJICHUE), HE
CUHMTANIOCh TPEIaTEIHCTBOM.
«OCyIIECTBIATH MYIITY»
(OTOXIIECTBIATH ce0s1 C IEHHOCTSIMU)
ObL10 O0JIee BaKHBIM B KOHTEKCTE
IUIEMEHH, YeM «OBITh I TYHOM)
(OTOXKAECTBIATHCS C ITHUUECKOU
OOIITHOCTBIO WJIU HaIMEH).

OT1 AMupa K rocyaapcry

OTHomeHuss MeXy KoH(eaepanuen
IJIEMEH U LHEHTPAIN30BAHHBIM
roCyJIapCTBOM HE CJIENYET CPABHUBATH C




one finds in Morocco between dar as-
siba and dar al-makhzan, that is to say
between a tribal zone which is
autonomous and a zone which is
controlled by the central power.

The Afghan tribes (especially the
Durrani, but also the Ghilzay) see the
central power as their representative; it
manages on their behalf the conquests
that they have made together in order
that the material benefits or the glory
may be later shared out.

The tribes see the state as existing on
the periphery, responsible for
administering land whose boundaries
are constantly fluctuating on account of
conquests carried out by the tribal
confederations, in respect of which the
state is no more than the means of
continuity.

As far as their own territory is
concerned, the presence of the state
would seem to be redundant and totally
un- necessary.

The historical mission of the Afghan
state may be summarized as an attempt
to reverse this relationship in order to
pass from the periphery to the center.

But the state was never to escape the
implications of the original principle
which gave it legitimacy and, even
when it became most Westernized, it
was to remain tribal and Pashtun.

OTHONICHUSMU, KOTOPHIE MOYKHO HAHUTH
B Mapokko Mexay J1ap ac-cu0oi u gap
aJTb-Max3aHOM, TO €CTh MEXKIy
ABTOHOMHOM MJIEMEHHOM 30HOU U
KOHTPOJIUPYEMOU 30HOM. LIECHTPAIbHON
BJIACTEIO.

Adranckue nuemeHa (0coOeHHO
JTyppaHH, a TAK)Ke TUIIb3al) BUIAT B
LIEHTPaJIbHOM BJIACTH CBOETO
MIPEJICTABUTENIS; OT UX UMCHH OH
YIPABIIICT 3aBOCBAHUSMHU, KOTOPHIC OHH
COBEPIIUIN BMECTE, YTOOBI
BIIOCJIEICTBUH MOKHO OBLIO IETUTHCS
MaTepHAIbHBIMU OJIaraMy WJIH CJIaBOH.
[TremeHa BUAST roCy1apcTBO Kak
CYIIIECTBYIOIIEE HA IEpU(EPHH,
OTBETCTBCHHOE 3a yIpaBJICHUE 3eMJICH,
I'PaHUIIBI KOTOPOH IMMOCTOSHHO
KOJICOJTIOTCS M3-3a 3aBOCBAHHA,
OCYIIECTBIISIEMBIX TJIEMEHHBIMU
KoH(peaeparusiMu, B OTHOIIIEHUN
KOTOPBIX TOCYIAPCTBO SIBIIACTCS HE
OoJiee yeM cpeCTBOM
MPEEMCTBEHHOCTH.

Yro kacaeTcs UX COOCTBEHHOM
TEPPUTOPHUHU, IPUCYTCTBHUE TOCYAAPCTBA
MOJKET ITOKA3aThCs U3JIMIITHUM U
COBEPIIICHHO HEHY)KHBIM.
Hcropudeckas Muccus agraHCKOro
rOCyJapcTBa MOXKET OBITh
pE3IOMHUpPOBaHA KaK TOMBITKA
MEePEIOMHUTH AT OTHOIIICHHMS, YTOOBI
nepetu ot nepudepun K HeHTPY.

Ho rocygapcTBy HUKOT/1a HE y/1aBaIOCh
n30€eKaTh MOCICACTBUI
MEPBOHAYAITHLHOTO TIPUHITNAIIA, KOTOPBII
puaal eMy JJSTUTUMHOCTD, H, TaKe
KOTJIa OHO CTaJIO HauOoJIee 3ama HbIM,
OHO JIOJKHO OBIJIO OCTaBaThCS
IJICMEHHBIM M ITYIITYHCKHM.




The history of the Afghan state (dawlat)
from 1747 to the present is bound up
with the search on the part of the state
bureaucracy (hukumat) for autonomy
from the tribes.

The state bureaucracy has escaped the
influence of tribalism in the sense that
individual tribes no longer retain
specific responsibilities, but it is still
subject to the patronage of the gawm.

The summit of power in the state still
belongs to the Muhammadzay
establishment.

The development of state institutions
has brought into being new social strata
(intelligentsia, army, a state
bourgeoisie), a product of the
government education system which has
experienced considerable growth since
1950.

(The number of students has grown
from 450 in 1945 to 7,000 in 1975, 90
per cent of whom are destined to
become employees of the state.)

These new social strata are not easily
absorbed by traditional society, but at
the same time they wield little influence
within the state to which they owe their
professional and ideological existence,
for the state is, as it were, the reason for
their existence.

In the process which has seen state
bureaucracy extend to the whole of the

HcTopus adpranckoro rocygapcraa
(maBnat) ¢ 1747 roga 1o HacTosIIEe
BpEMsI CBA3aHa C IOMCKOM CO CTOPOHBI
roCcy1apCTBEHHON OIOPOKpaTHH
(XyKymaTa) aBTOHOMHUU OT IJIEMEH.
["ocynapcTBeHHas OrOpoKpaTHs
u30exana BIUAHUS Tpaiibanu3ma B TOM
CMBICIIE, YTO OTJIEJIbHBIC IJIEMEHA
00JIbIlIe HE HECYT KOHKPETHBIX
00s13aHHOCTEM, HO BCE €I1Ie HAXOAATCS
0] MIOKPOBUTEIHCTBOM KBOYMa.
CaMMHT BJIaCTH B TOCYAapCTBE BCE €11
NPUHAIICKUT UCTEOTUIIMEHTY
Myxamman3zasi.

PazBuTHE TocygapcTBEHHBIX
WHCTUTYTOB IIPUBEJIO K MMOSBJICHUIO
HOBBIX COIMAJIBHBIX CIIOCB

(MHTEJUTUT CHIINS, apMus,
rocyJapCTBEHHAs OypKyasus),
MPOJIYKTY TOCYJapCTBEHHOM CHUCTEMBI
o0pa3oBaHus, KOTOpast 3HAYUTEIILHO
BbIpocia ¢ 1950 roxa.

(Hucno cryaeHToB Beipociio ¢ 450 B
1945 rony no 7 000 B 1975 roay, 90
MPOLIEHTOB U3 KOTOPBIX JIOJKHBI CTaTh
rOCYy/IapCTBEHHBIMU CITYXKAITUMHU. )

OTH HOBBIE COITUAIBHBIC CIION HEJIETKO
MOTJIONIAFOTCS TPAIUIIHOHHBIM
00111eCTBOM, HO B TO K€ BpEMsI OHU
OKa3bIBAIOT HE3HAYUTEIPHOE BIIUSHUC B
rocyapcTBe, KOTOPOMY OHH O0sI3aHbBI
CBOMM TIpo(hecCHOHATBHBIM H
UCOJIOTUYECKUM CYIIECTBOBAHUEM,
MIOCKOJIBKY TOCYJTAPCTBO KaK OBl
SIBIISICTCS TIPUIMHON UX
CYIIIECTBOBAHHS.

B npouecce, korna rocyaapcTBeHHaAs
OIOpOKpaTHs PacCIIPOCTPAHIIIACH HA BCIO




country (both tribal and non-tribal
zones), the state has made use of three
modes of persuasion in order to gain
legitimacy: tribalism, Islam and
nationalism.

When the Durrani dynasty was founded
in 1747, a specific and autonomous
locus of power was established.

The state that was created was a prize to
be competed for in accordance with
certain relatively precise rules

One clan was certain to provide the
sovereign (Saddozay until 1818 and
Muhammadzay until 1978), then
matrimonial alliances between families
were created, from which there sprang
up a complex pattern of factions
intriguing against each other.

This brought tribes other than the
Durrani into the picture, usually through
the mothers of the pretenders to the
throne.

The responsibilities of state were shared
out amongst the great Durrani families
(this was to remain true until 1973, at
least as far as the army was concerned).

There was no shortage of pretenders,
who usually sprang from the immediate
family (brothers and cousins),1 since
Muslim law does not recognize the right
of progeny- ture.

The choice was made either by
consensus (the jirga) or by having

cTpaHy (Kak IJeMEHHbIC, TaK U HE
MJIEMEHHBIE 30HbI), TOCYAapPCTBO
MCII0JIB30BAJIO TPU crioco0a yoex1eHus
JUTS TIOJTYY€HUS JIETUTUMHOCTH:
TprOanu3M, UCIaM U HAIIMOHAIIU3M.

Korna nunactus lyppanu Obuia
ocHoBaHa B 1747 roxy, OblI1 co31aH
0COOBIif 1 aBTOHOMHBIH IICHTP BJIACTH.

Co3nmanHoe rocy1apcTBO OBLIO MPU30M,
32 KOTOPBIN HYKHO OBLIIO OOPOTHCS B
COOTBETCTBHH C OIpPE/IeTICHHBIMU
OTHOCHUTEJIbHO TOYHBIMU MPaBUJIAMH.
OpuH KJ1aH, HECOMHEHHO, TPEI0CTaBHII
cyBepena (Cannozait 1o 1818 rona u
Myxammenzait 1o 1978 rona), nmociue
4ero ObUIA CO3/aHbI CYIIPYKECKHE
QJIBSTHCBHI MEXKIY CEMbIMH, U3 KOTOPBIX
BO3HHUKJIA CJIO’KHAS CXeMa
IpyNIUPOBOK, UHTPUTYIOLIUX JIPYT
IPOTHUB JIpyra.

3TO MPUBEIIO K MOSBICHUIO HA CHUMKE
JIPYTHUX IJIEMEH, KpOME IyppaHHu,
0OBIYHO Yepe3 MaTepell MPETeHICHTOB
Ha TIPECTOI.

OO6513aHHOCTH TOCYIapCTBA OBLITN
pacmpeneneHbl MeKy BEIIUKUMU
ceMbsiMu Jlyppanu (3T0 AOJIAKHO OBLIO
coxpaHaTbes 10 1973 rona, no kpaitHei
Mepe, B OTHOIIIEHUU apMUN).

He 61710 HerOCTaTKa B IPETEHICHTAX,
KOTOpbI€ OOBIYHO TIPOUCXOTUIH U3
OJIM>KaMIINX POJICTBEHHUKOB (OpaTheB U
JBOIOPOJIHBIX OpaTheB) 1, Tak Kak
MYCYJIbMaHCKO€ 3aKOHOJATEIbCTBO HE
MPU3HAET MPaBO MEPBOPOJICTBRA.

Bo160op Obu1 cienan mubo nmytem
KOHCEHCYca (JKUPTH), TMO0 MyTeM




recourse to arms.

The conflicts were often symbolic and,
because all the pretenders were
members of the Durrani, the decision
was taken by the non-Durrani Pashtun
tribes.

The original tribalism was reinforced by
matrimonial alliances, in which only the
wives which had come from
distinguished families had any political
influence.

Thus an establishment came into being
based upon Durrani aristocracy and the
great families which had become linked
with it.

This establishment was cut off from its
tribal origins in the sociological sense:
neither the tribal code, nor the
attachment to tribal zones, nor the
Pashtun language retained any
relevance.

But the mythological reference to the
tribal past which legalized their position
still had a large part to play, as did the
influence of groups under their
patronage and genealogies.

It is in this sense that we may speak of a
tribal state.1 From the very first right up
to the present, the state has been the
driving force behind modernization,
provided support for new ideas and
legitimized them.

Until the reign of Abdurrahman (1880-
1901), the institutions of state were
indistinguishable from the court, though
even by the time of Dost Muhammad
(1835-63) the need for an army which

oOpallleHHs K OPYKHUIO.

KoHpaukTel yacto HocuIn
CHMBOJIMYECKUH XapaKTep, U,
MOCKOJIBbKY BCE MIPETEHACHTHI ObLITU
YIEHaMH JIyppaHu, pelieHre Obu1o
MPUHATO MYIITYHCKUMHU TUIEMEHAMHU, HE
SBJISIIOLITAMHUCS ypPPaHHU.
[lepBoHauanbHBIN Tpaitbanu3mM ObLI
MOJAKPEIJIEH CYNPYKECKUMHU
aNbsTHCAMH, B KOTOPBIX MOJUTHYECKOE
BIIMSIHUE UMEIH TOJIBKO JKEHBI U3
BBIJIAIOIINXCSA CEMEMN.

Takum oOpa3om, UCTEOIUIIIMEHT
BO3HUK Ha OCHOBE apUCTOKPATUU
JTyppaHU U CBSI3aHHBIX C HUM BEJIUKHX
CEMEMN.

DTO yupexJeHue ObIJI0 OTPE3aHO OT €ro
MJIEMEHHOT'O MPOUCXO0KICHUS B
COIIMOJIOTUYECKOM CMBICIIE: HU
IJIEMEHHON KOJIEKC, HU MTPUBA3aHHOCTD
K IUIEMEHHBIM 30HaM, HH MYIITYHCKHIA
A3bIK HE COXPAaHWIIH AKTYyaJIbHOCTH.

Ho mudonoruueckas ccpiika Ha
MPOIJIOE TUIEMEHH, Y3aKOHUBLIEE UX
MOJIOXKEHHE, BCE K€ ChIrpaja O0bIIyIo
pOJib, PaBHO KaK W BIUSHUE TPy MO
UX MaTPOHAKEM U POJOCIOBHBIMH.
IMEHHO B 3TOM CMBICIIE MBI MOXKEM
TOBOPUTH O MJIEMEHHOM rocyaapctsel.
C camoro nepBoro BILIOTH JI0
HACTOSIIETO BPEMEHU TOCYapCTBO
OBLIIO TBMKYIIECH CHIION MOJCPHU3AIIHH,
o0ecreunBano MoAepKKy HOBBIX UIEH
Y y3aKOHHUBAJIO HX.

Jlo mpaBnenust Aomyppaxmana (1880-
1901) rocynapcTBEHHbIE UHCTUTYThI
OBLIIM HEOTJIMYMMBI OT JBOPA, XOTS
naxe ko BpemeHnu Jloct Myxammea
(1835-63) He0OXOAMMOCTh B apMHUH,




was something more than a simple
lashkar had become apparent.

The reforms carried out by
Abdurrahman were not based on any
reformist ideology.

His conception of modernization was
purely pragmatic: to rationalize the
institutions of the state to make them
more efficient, without thereby affecting
traditional society.

New techniques were adopted and key
sectors were reformed, but in a
piecemeal fashion.

Nevertheless, this started a slow process
of modernization which filtered through
the body of society; but this process was
a by-product and not an end in itself.

Increasing state power meant starting
with the army; for that it was necessary
to increase the supply of weapons and
money, to create a manufacturing
industry and to rationalize the fiscal
system.

Overnight, the state began to intervene
In the economy and divide the country
into neat blocks for administrative and
military purposes.

At the same time, the Amir, in order to
curtail the influence of tribalism, for the
first time focused attention upon the
legal function of Islam: as Amir by
divine right and defender of the faith he
imposed the shari‘at in order the better

KOTOpas OblJIa 4eM-TO OOJBIITUM, YEM
IIPOCTOM JIalKap, CTajia O4YeBUIHOM ,

Pedopmbl, npoBeaeHHbIE
AOGyppaxMaHOM, He ObUTH OCHOBAHbI
Ha Kakou-11bo pedopMUCTCKOM
UJICOJIOTUH.

Ero xonuenuus MogepHu3anuu Oblia
YHCTO MParMaTUuyHOM:
palMOHAIU3UPOBATh HHCTUTYTHI
rocyapcTBa, yToObl cienaTh Ux 0osee
3¢ peKTUBHBIMU, HE 3aTparuBas Npu
3TOM TPAAUIIMOHHOE OOIECTBO.
HoBbie MeTOo b1 ObUTH MPUHSTHI U
KITFOUEBBIE CEKTOpa ObLIN
pedopMHUPOBAHBI, HO MO YACTSIM.

TeM He MeHee, DTO Hayajao MeIICHHBII
IPOIIECC MOACPHU3AIUH, KOTOPBIN
TIPOCOYMJICS Yepe3 TeJIO OOIIECTBA; HO
ATOT MpoIecC ObLT MOOOYHBIM
IIPOJYKTOM, a HE CaMOIIEIbIO.
YBenu4eHne rocy1apCTBEHHOM BIIACTH
03HAYaJI0 HA4YaTh C apMUU; JJISI 3TOTO
HE0O0XO0AUMO OBLIIO YBEITHYHTH
IIOCTaBKH OPYKHS U JICHET, CO3/aTh
00pabaThIBAIOIIY IO TPOMBIIIJIEHHOCTD U
paIMOHAIN3UPOBATh (PHCKATBHYIO
CUCTEMY.

B ogHOYacke TocyaapcTBO HAYaIo
BMEIIIMBATHCS B YKOHOMHUKY H JICIIUTh
CTpaHy Ha aKKypaTHBIC OJIOKHU IS
aMUHHACTPATUBHBIX U BOCHHBIX IIEJICH.

B 1o xe BpeMs Amup, 94TOOBI
OTPaHUYHThH BIUSIHUE TpaiOanu3ma,
BIIEPBbIC OOpaTHJI BHUMAaHHUE Ha
3aKOHHYIO (DYHKITUIO HCTlaMa: Oy Iydn
AMUpOM 0 O0KECTBEHHOMY TIPaBy U
3aIUTHUKY BEPHI, OH BBEJ IIApHAaT,




to enforce state laws.

He attempted to integrate the clergy
with the secular institutions of state by
control of the madrasa, the wagf, and of
their wages, even going so far as to
intervene in the theological domain

The introduction of these purely
pragmatic reforms was carried out
within the framework of the traditional
exercise of power in medieval Islam: the
de facto power of the Amir, who had
come out top in the contest within the
tribe, was legalized by the consensus of
the tribes and by the ceremony of
enthronement carried out a posteriori by
the ulama.

In his turn the Amir was charged with
the responsibility of ensuring public
well-being (maslahat) and with the task
of defending the religion.

Within this framework the technical
reforms carried out by Abdurrah- man
did not arouse any opposition.

It was not just the introduction of
piecemeal modernization within state
institutions which was to bring society
face-to-face with modernity.

In Afghanistan, as elsewhere, it is not
modernization (the introduction of new
technological methods or the
rationalization of some state
institutions) which brings problems, but
modernity, the hypothesis which holds

YTOOBI Jy4le 00ecrneynBaTh
co0JII0ICHME 3aKOHOB IIITaTa.

OH mBITaJICS UHTETPUPOBATH
JyXOBEHCTBO CO CBETCKUMH
roCy/IapCTBEHHBIMUA HHCTUTYTaMH,
KOHTPOJUPYS Meapece, Bard u ux
3apabOTHYIO TUIATY, JaXKe TOXOAs 10
TOr'0, YTOOBI BMEIIMBATLCS B
TEOJIOTHYECKYIO cepy.

BBeeHre 3TUX YMCTO TParMaTHIeCKuX
pedopM ObLIO TTPOBEIEHO B paMKax
TPAJUIIMOHHOTO OCYIIICCTBICHUS BIACTH
B CPCTHEBEKOBOM HCJIaMe: paKTHUYECKast
BJIACTh AMHUPA, KOTOPBIN 0JIepiKall BepX
B 00opr0e B TUIeMeHH, OblJIa y3aKOHEHa
KOHCEHCYCOM IJIEMEHAMU 1
IIEPEMOHHEH BO3BEJCHUS Ha TIPECTO
arloOCTEPUOPHOTO yJIama.

B cBoto ouepenn, Ha AMupa Oblia
BO3JIO)KCHA OTBETCTBEHHOCTH 32
obecrnieyeHue 00IIECTBEHHOTO
OJ1arococTostHUS (MacaaxarT) u 3a
3aIUTY PEITUTHH.

B aTHX paMkax TeXxHHYecKrue peopmBl,
npoBeAcHHbIE AOTyppaxMaHoM, HE
BBI3BAJIH ITPOTHUBOICHCTBHSL.

3710 OBLIO HE MTPOCTO BBEIICHUE
YaCTHYHON MOJICpPHU3AIINH B
rOCy/IapCTBEHHBIX HHCTUTYTaX, KOTOpast
JIOJDKHA ObLIa OCTABUTEL OOIIECTBO
JIMIIOM K JIUITY C COBPEMEHHOCTHIO.

B Adranucrane, kak u Be3fe,
BO3HUKAIOT IPOOJIEMBI HE C
MOJIEpHU3ANHEH (BHEIPEHNEM HOBBIX
TEXHOJIOTUYECKUX METOJIOB WJTH
parnmoHan3anet HEKOTOPhIX
TOCY/IapCTBEHHBIX HHCTUTYTOB), a C




that modernization must neces- sarily
involve a "cultural revolution”, a
transformation of the way of thinking
and the adoption of new social
paradigms.

A new policy was adopted under
Amanullah (1919-29): faced with the
fact that modernization had met with
certain insurmountable obstacles, the
state attempted to reshape and
reintegrate civil society.

The arguments used, borrowed from the
European Enlightenment and from the
salafiyya (a reformist movement), in
favor of education and progress, but
spiced with a certain anti-clericalism,
were authoritarian in nature and tended
towards state control.

In Afghanistan, the main lines of
thought of modernist elites were laid
down as early as 1911, with Tarzi in the
newspaper Seraj-ul Akhbar (1911-19),
and were to remain unchanged by later
groups including the communists, for
whom the main obstacle in the way of
progress was the alienation and the
illiteracy of the peasants.

A complete revolution of outlook,
controlled at a distance by the central
power, was the condition of progress.

COBPEMEHHOCTBIO - TUIIOTE30M,
COINIACHO KOTOPON MOJEpHU3ALIUSA
JOJKHA 00513aTEIbHO BKIIIOYATh
«KYJBTYPHYIO PEBOJTIOIIHION,
TpaHCcHOpMaIHSI MBIITUICHHS U
MPUHITHE HOBBIX COIMATBHBIX
Tapajurm.

[Tpu Amanynne (1919-29) Obuia
NIPUHSITA HOBAsI TIOJUTHKA:
CTOJIKHYBIIIUCH C TeM (DAKTOM, YTO
MOJICpHU3AIMS HATOJIKHYJIACh HA
OTIpe/ICIICHHBIC HEMTPEOI0TUMBIE
MPETSITCTBUS, TOCYIapCTBO MOIMBITAIOCH
U3MCHHTh M PEUHTETPUPOBATh
rpaXKaaHCKOe OOIIECTBO.
Hcnonb3yeMble apryMeHTHI,
3aMMCTBOBAHHBIC Y €BPOITCHCKOTO
[Ipocremienus u canaduiin
(pehOPMHUCTCKOTO JBUKEHUS) B TIOJIB3Y
oOpa3oBaHus U Mporpecca, Ho
MPUIPABIICHHBIE ONPECICHHBIM
AHTUKJIEPUKATU3MOM, HOCHUITU
aBTOPUTAPHBIN XapaKTep U UMENU
TEHCHIUIO K TOCYJapCTBEHHOMY
KOHTPOJIIO.

B Adranucrane oCHOBHBIC
HAIPABJICHUS MBIIUICHHUS
MOJICPHUCTCKUX AJIUT OBUIH 3aJI0KEHBI
emie B 1911 roay, korna Tap3u 6611
omyOnrKoBaH B razere «CepamK-yib-
Ax6ap» (1911-1919 roner), u
OCTaBAINCh HEM3MEHHBIMU JIJIS
MOCIICYIOIINX TPYIIT, BKITtOUast
KOMMYHUCTOB, JIJI KOTOPBIX OCHOBHBIC
[IpemsiTcTBHEM Ha TIyTH MIporpecca
CTaJIO OTYYXKJICHUE U HETPAMOTHOCTh
KPECThSH.

[TonmHast peBOMIOIMST MUPOBO33PEHUS,
KOHTPOJUpyeMast Ha PaCCTOSTHHUH
IIEHTPAJIBHON BIACTHIO, ObIJIA YCIIOBUEM




The question of education became the
recurring theme in progressive rhetoric.

" From 1924, the consensus between
state and society, which rested largely
upon a mutual indifference, was broken.

The result of the slow process which
resulted in the separation of the
institutions of the state from society was
the creation of a new political space, an
urban space whose denizens were
moved by values imported from a West
which was more imagined than real.

It was then, and only then, that a
"tradition” came into being in response
to the ever widening gulf between the
people and those who held the reigns of
power.

In one sense, traditional society, far
from existing in its own right, now
became the pole of opposition to the
state.

Conversely, it became the shadowy
projection of all the state was not, for, in
order to arrive at a definition of itself,
the state was forced to invent a
changeless, frozen world which had
remained the same for centuries,
incapable of coming to full
consciousness of itself without
enlightenment.

Here we see the significance of such

nporpecca. Borpoc 00 o6pa3zoBanuu
CTaJI HIOCTOSIHHOM TEMOU B
IIPOTPECCUBHON PUTOPUKE.

«C 1924 roga KOHCEHCYC MEXKITY
rocy1apCTBOM U OOIECTBOM, KOTOPBIi
B 3HAYNTEIHLHOM CTEIICHH ONTUPAJICS Ha
B3aUMHOE 0e3pa3znuune, ObLT HapyIIEH.
Pe3ynpraTom MeasieHHOTO Ipolecca,
KOTOPBIH TIPUBEIT K OTACIICHUIO
rOCy/IapCTBCHHBIX HHCTUTYTOB OT
o0111ecTBa, CTaJI0 CO37aHue HOBOT'O
MOJIMTUYECKOTO MTPOCTPAHCTBA,
TrOpPOJICKOTO MPOCTPAHCTBA, KUTEIH
KOTOPOTO OBLIU NIEPEMEILICHbI
IIEHHOCTSIMHU, UMIIOPTUPOBAHHBIMH C
3amana, KOTOpbIi ObLIT CKOpee
BOOOpaXaeMbIM, YEM PEAJIbHBIM.
VIMeHHO TOT/1a M TOJIBKO TOT/1a
BO3HUKIIA «TPAJULIKs» B OTBET HA
MOCTOSIHHO PACTYIIYIO MPONACTh MEXITY
JIOJIbMU U TEMH, KTO BJIACTBOBAJI BO
BJIACTH.

B xakoM-To cMbICII€ TPAAUIIMOHHOE
0011IeCTBO, J1aJIEKO HE CYIIECTBYIOIICE
caMo 110 cede, Tenephb CTaIO MOTHCOM
MIPOTUBOCTOSIHUS TOCYJIAPCTBY.

N Ha060poT, 3TO CTAJIO TEMHOMN
MIPOEKIIMEN BCETo TOCyAapCTBa,
MOCKOJIbKY JIJISl TOTO, YTOOBI MPUNUTH K
OMpEeIeICHUIO CaMoro ceos,
rOoCyapCTBO OBLIO BBIHYXKICHO
U300peCTH HEU3MCHHBIN,
3aMOPOKEHHBIA MUP, KOTOPBII
OCTaBaJICS HEM3MEHHBIM Ha
MPOTSHKEHUU BEKOB, HECTIOCOOHBIN K
nonHoMy Camoco3HaHue 0e3
IPOCBETIICHUS.

31ech MBI BUJTUM 3HAUYCHUE TAKUX




metaphors as dawn, light, torch (seraj),
which became current at the end of the
nineteenth century as a challenge to a
seemingly obscurantist rural world.

The status of the intellectual rose at the
expense of that of the religious scholar.

A good example of the views of the

intelligentsia, whether liberal, Marxist
or even radical Islamist, is to be found
in the Kabul Times of 29 August 1970
(the constitutional and royalist period):

"What our peasants really need is for all
those quaint ideas to be flushed out of
their brains .. ."

meTagop, Kak paccBeT, CBET, (pakesn
(seraj), KOTOpbIC CTAIM AKTYaIbHBIMH B
KOHIIE JACBATHAAIATOTO BEKa, KaK
BBI30B, Ka3aJIOCh ObI, MPaKOOECHOMY
CEJIbCKOMY MHDY.

CraTyc MHTEJUIeKTyasa MOBBICHIICS 3a
CYET PETUTHO3HOTO YUCHOTO.

Xopoumui nmpumep B3IISII0B
WHTEJUTUTCHITUH, Oyb TO THOEpaTbHOM,
MapKCHUCTCKON WM JTayKe PaJIMKaTbHON
HCIAMHUCTCKOM, MokHO HakTh B Kabul
Times ot 29 asrycra 1970 roga
(KOHCTHTYIIMOHHBIA M POSUTUCTCKUI
nepuon):

«YTO AEHCTBUTEIBHO HY)KHO HAIITUM
KpPECThsIHAM, TaK 3TO YTOOBI BCE ATH
CTpaHHBIC UJCH OBUTH BBIOPOIIICHBI M3
WX MO3TOB ...»




