MHWHUCTEPCTBO OBPA30BAHNA 1 HAYKHU PO

denepanbHOE rOCyIapCTBEHHOE OI0PKETHOE
00pa3oBaTeNbHOE YUPEXKICHHE BBICIIETO 00pa3oBaHuUs
«AcTpaxaHCKHMI rocy1apCTBEHHBI YHUBEPCUTET
(AcTpaxaHCKU# TOCY1apCTBEHHBI YHUBEPCUTET)

Kagheopa anenuiicrxou gpunonoeuu

IIMcCbMEHHBIN TIEPEBOJT

no kuure John R. Searle «The Construction of Social Reality»
BBIXOHEIC HaHHbIe. The free press, New York, 1995

nepeBon cTp. ¢ 10 mo 18

9 Ca4M KaHOWOarcKkoro aK3aveHa
MO MHOCTPaAHHOMY SI3bIKY
(@Hr IMINCKUN)

Bobinosnuni:
bubapcos JImutpuii AnekcanapoBuy
accucTteHT kadenpsl punocopun

Actpaxanp — 2021 1.



The Metaphysical Burden of Social Reality

This book is about a problem that has puz-
zled me for a long time: there are portions of the
real world, objective facts in the world, that are
only facts by human agreement. In a sense there are
things that exist only because we believe them to
exist. 1 am thinking of things like money, property,
governments, and marriages. Yet many facts re-
garding these things are “objective" facts in the
sense that they are not a matter of your or my pref-
erences, evaluations, or moral attitudes. | am think-
ing of such facts as that 1 am a citizen of the United
States, that the piece of paper in my pocket is a five
dollar bill, that my younger sister got married on
December 14, that 1 own a piece of property in
Berkeley, and that the New York Giants won die
1991 superbowl. These contrast with such facts as
that Mount Everest has snow and ice near the sum-
mit or that hydrogen atoms have one electron,
which are facts totally independent of any human
opinions. Years ago | baptized some of the facts
dependent on human agreement as “institutional
facts," in contrast to noninstitutional, or “brute,"
facts.! Institutional facts are so called because they
require human institutions for their existence. In
order that this piece of paper should be a five dollar
bill, for example, there has to be the human institu-
tion of money. Brute facts require no human insti-
tutions for their existence. Of course, in order to
state a brute fact we require the institution of lan-
guage, but the fact stated needs to be distinguished
from the statement of it.

Meragusudeckoe Opemsi COLHATb-
HOM peaIbHOCTH

Drta KHHTAa TOCBSIIEHA TpobiieMe, KO-
TOpas 03aJaynBajla MEHs JJIMTEIbHOE BpeMs:
CYLIECTBYIOT YaCTH PEalbHOIo MHUpa, 00BEK-
TUBHBIE (DAKTBI B MHpE, KOTOpBIE SBISIOTCS
(dakTamu JIMIIb IO COIVIALIEHUIO JIFoJiel. B ka-
KOM-TO CMBICJIE, €CTh BEIH, CYLIECTBYIOIINE
TOJIBKO IIOTOMY, YTO Mbl BEpUM B HX CyIle-
CTBOBaHME. S| MMer0 BBUIY TakHM€ BEIH, Kak
JI€HbI'H, COOCTBEHHOCTb, IIPABUTEILCTBA M
Opaxu. Ho Bce ke MHOKecTBO (haKkTOB, Kacaro-
IIMXCSL ATUX BeIIeH, SBISAIOTCS «OOBEKTUB-
HBIMU» B TOM CMBICJIE€, TO OHU HE 3aBUCST OT
BaIlIMX MJIM MOMX IPEANOYTECHUH, OLIEHOK WU
MOpaJbHBIX BO33peHUH. S Aymar0 O Takux
¢dakTax, KaK TO, YTO 5 ABJISAIOCH IPAKIAHUHOM
CILIA, gto Kycouyek OymMaru B MOEM KapMaHe
— MATUI0JIIAPOBasi KYMIOpa, YTO MOSI cecTpa
BbIIIUIA 3aMyK 14 nekaOps, TO y MEHs ecCTb
yacTh coOcTBeHHOCTH B bepkiu, u uro New
York Giants Bemrpanu cynepkyook 1991 r.
OTO NPOTUBONOCTABISAETCA TAaKUM (haKTam,
YTO Ha BEPUIMHE TOPbI DBEPECT JIE] U CHET WIIH
YTO y aTOMOB BOJIOPOJA OJMH JIEKTPOH, (hak-
TaM, HE3aBUCSIIUM OT MHEHUS JIF000ro yelo-
Beka. ['opl Haza s okpecTui QpakThl, 3aBUCS-
1€ OT YEeJIOBEUECKOI'0 COrIachs, MHCTUTYIIH-
OHAJIbHBIMH, B TPOTHUBOIOJI0KHOCTh HEUHCTHU-
TYLMOHAJIbHBIM, WK IpyObIM pakTam. MHcTH-
TYyLMOHAJbHBIE (aKThl 30BYTCS TaK MOTOMY,
YTO OHU TPEOYIOT JIIOJCKUX MHCTUTYTOB JUIS
cobcTBeHHOTO CcymiecTBoBaHus. Jlyis Toro,
YyTOOBI, K IPUMEPY, ITOT KyCOK Oymaru crain
MATUAO0UIAPOBON KYMIOPOH, HEOOXOIUM HH-
CTUTYT JieHerT. ['pyObie (akThl HE HYXIal0TCs
B COL[MAJIBHBIX MHCTUTYTAaX I CBOETO CYIlle-
ctBoBaHus. KoHeuHo, A71s TOT0, 4YTOObI yTBEp-
JUTH TpYyOBIH (hakT, HaM HEOOXOUM UHCTUTYT
A3bIKa, OJJHAKO YCTAHOBJIEHHBIN (hakT HE00XO0-
JUMO OTJINYaTh OT €r0 YCTaHOBJICHUSI.




The question that has puzzled me is How
are institutional facts possible? And what exactly is
the structure of such facts? But in the intervening
years some curious things have happened. Many
people, including even a few whose opinions | re-
spect, have argued that all of reality is somehow a
human creation, that there are no brute facts, but
only facts dependent on the human mind. Further-
more, several people have argued against our com-
monsense idea that there are facts in the world that
make our statements true and that statements are
true because they correspond to the facts. So after
attempting to answer my original question How is
a socially constructed reality possible? | want also
to defend the contrast on which the question rests.
1 want to defend the idea that there is a reality that
is totally independent of us (Chapters 7 and 8). Fur-
thermore, because my method of investigation is to
examine the structure of the facts that make our
statements true and to which they correspond when
they are true, 1 will also defend (a version of) the
correspondence theory of truth (Chapter 9). The
last three chapters, therefore, are concerned with
defending certain general assumptions about real-
ity, representation, knowledge, and truth.

Some of the questions 1 am trying to an-
swer in the main argument of the book (Chapters
1-6) are How can there be an objective reality that
exists in part by human agreement? For example,
how can it be a completely objective fact that the
bits of paper in my pocket are money, if something
is money only because we believe it is money? And
what is the role of language in constituting such
facts?

Bonpoc, koTopslii MEHsS 03aJayduil,
3ByudT Tak: «Kak BO3MOXHBI WHCTUTYIIHO-
HabHBIE (DaKTHI? UTO MMEHHO COCTaBIISIET MX
CTPYKTYpPY?»
CIIyYHJIOCh HECKOJIbKO WHTEPECHBIX BEIICH.
MHOXeCTBO JIIOJICH, BKIIFOUasl TeX, Ybe MHE-
HUE s yBaXkKaro, YTBEPKIAJIU, YTO BCS pealib-
HOCTh B TOM WJIA MHOM SIBJISIETCSI TBOPCHUEM

Opnnako 3a MpOUIEAIINE TOJIbI

YeJI0BEeKa M YTO HE CYIIECTBYET IrpyObIX (ax-
TOB, a TOJIBKO (DaKTHI, 3aBUCAIINE OT YeJIOBe-
4eCKOro pasyma. bojee TOro, HEKOTOpbIE U3
HUX OCMAapUBAJIM HAIy 3PaByI0 HJCI0 TOTO,
4YTO B MHUpE CYLIECTBYIOT (DAaKThI, JeNaolue
Hallli YTBEP:>KJIECHHsI BEPHBIMHU, a CaMU YTBEp-
JKJIEHUS BEpHBI, [IOTOMY YTO OHM COBIAJAIOT C
¢dakTamu. Mtak, nocie NONbITKM OTBETUTh Ha
OpPUTHHAJIBHBINA BOIIPOC — KaK BO3MOKHA COLIU-
AIbHO KOHCTPYHMPOBAaHHAs PEATbHOCTh — S
TaK)Ke€ X04y 3alIUTUTh COIIOCTABJIEHHE, HA KO-
TOPOM OCHOBaH BOmIpoc. SI Xo4y 3alIUTUTh
UJIEI0 TOT0, YTO CYHIECTBYET PEAIbHOCTb, M10JI-
HOCTBIO He3aBucumas ot Hac (I'maBsl 7 u 8).
Bornee Toro, Tak kak MO METOJ] UCCIIEIOBAHMS
npearnonaraeT U3y4yeHue CTPYKTYphl (hakToB,
JIeNAIONIMX HAIld YTBEPXKJIEHUS BEPHBIMH U
COOTBETCTBYIOIIUX 3TUM (pakTaM HpH COO-
CTBEHHOH HWCTHHHOCTH, s Oyny 3allumaTh
(Bepcuto) teopun cootBercTBUs (['aBa 9).
[Tocnennue Tpu IiaBbl, CIEJOBATENBHO, IO-
CBSIIEHBI 3aIIUTE HEKOTOPHIX MCXOJHBIX MO-
JIOXKEHUH KacaeMo pPealbHOCTH, perpe3eHTa-
IIUH, 3HAHUIO U UCTHHE.

HekoTopsie u3 BOnpocoB, Ha KOTOpbIE
s TIFITAFOCh OTBETUTH B OCHOBHOW YaCTH KHUTH
(I'maBbl 1-6) MOXHO OIpENENUTh TaK: KaK MO-
KEeT 00OBEKTHUBHAS PEalbHOCTh CYIIECTBOBATh
YaCTUYHO IO corniamenuto aroaen? (s npu-
Mepa — KaK MOKET OBbITh MOJHOCThIO OOBEK-
TUBHBIM (DAKTOM, YTO KYCOUKH OyMaru y MeHs
B KapMaHE€ JEHbIH, €CIIH YTO-TO SIBIISETCS
JCHbraMH, TOJILKO TIOTOMY YTO MBI CUUTaEM UX
3a nenbru?) U kakoBa posib sI3bIKa B KOHCTPY-
WPOBaHUU TaKkux (HaKToB?




To give you a feel for the complexity of the
problem, | want to begin by considering the meta-
physics of ordinary social relations. Consider a
simple scene like the following. | go into a cafe in
Paris and sit in a chair at a table. The waiter comes
and 1 utter a fragment of a French sentence. | say,
“un demi, Munich, a pression, s’il vous plait." The
waiter brings the beer and 1 drink it. 1 leave some
money on the table and leave. An innocent scene,
but its metaphysical complexity is truly staggering,
and its complexity would have taken Kant’s breath
away if he had ever bothered to think about such
things. Notice that we cannot capture the features
of the description I have just given in the language
of physics and chemistry. There is no physical-
chemical description adequate to define “restau-
rant, sentence of French," “money,” or
even “chair" and “table," even though all restau-
rants, waiters, sentences of French, money, and
chairs and tables are physical phenomena. Notice,
furthermore, that the scene as described has a huge,
invisible ontology, the waiter did not actually own
the beer he gave me, but he is employed by the res-
taurant, which owned it. The restaurant is required
to post a list of the prices of all the boissons, and
even if 1 never see such a list, | am required to pay
only the listed price. The owner of the restaurant is
licensed by the French government to operate it. As
such, he is subject to a thousand rules and regula-
tions | know nothing about. | am entitled to be there
in the first place only because | am a citizen of the
United States, the bearer of a valid passport, and |
have entered France legally.
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waiter,'

Notice, furthermore, that though my de-
scription was intended to be as neutral as possible,
the vocabulary automatically introduces normative
criteria of assessment. Waiters can be competent or
incompetent, honest or dishonest, rude or polite.

Jyist Toro, 94TOOBI BRI TPOYYBCTBOBAIH
CJIO)KHOCTH IIPOOJIEMBI, 1 X049y Ha4yaTh C pac-
CMOTpeHUs] MeTaU3UKU OOBIICHHBIX COIH-
JIHBIX OTHOIIEHUH. PazbepeM mpoctyro cu-
Tyaruto. S npuxoxy B kade B [lapmwxke u 3a-
HUMaIo cToyuK. [IpuxonuT odunuant u g npo-
M3HONIY OTPBIBOK (paHily3ckoi peun. S ro-
Bop1o: «[lonoBuny MioHxeHa pa3IuBHOIO, MO-
x)anyiicray. OpunranT NPUHOCUT MHE ITHBO, S
€ro BBIITUBAIO, OCTABJISIO ICHBI'M HA CTOJIMKE U
yx0Xy. HeBuHHas crieHa, oJHaKo ee MeTadu-
3UYecKast CJIOKHOCTh JICHCTBHTEIBHO OIlle-
JIOMJISIET, OT ee cinokHocT y Kanra nepexsa-
TUJIO OBl JBIXaHUE, 3aJyMaiics Korga-HuOyab
OH O TaKWX BelaxX. 3aMeThTe, YTO MBI HE MO-
JKEM YIIOBUTh OCOOCHHOCTH OMHUCAHMs, KOTO-
poe s aan, a3bIkoM XuMuu unu pusuku. He cy-
IECTBYET (DU3HKO-XUMHYECKOTO OIHCAHMSI,
aJIeKBaTHOTO  OIPEICIICHUSIM  «PECTOPaH»,
«ouIHaHT, «PPaHITy3CKast PeUby, «ICHBIH
WIH JJAXKE «CTYJD» U «CTOJI», HECMOTPS HA TO,
4YTO BCE pecTopaHbl, OpUIIMAHTHI, (paHITy3-
CKH€ TMPEJIOKEHHUS, IEHBI'H, CTOJIBI U CTYIIbS —
¢busnueckue sBieHusa. bonee Toro, obparure
BHUMaHUE, YTO BCS OINHKCAHHAs CIIEHA MMEEeT
HEBUJUMYIO OHTOJIOTHIO: O(UIIMAHT B JCH-
CTBUTEILHOCTH HE BIIAJIET TUBOM, KOTOPOE OH
MHE JlaJl, O/IHaKO OH OBLI HAHAT PECTOPAHOM,
KOTOpPOMY OHO TIpHHajIekano. Pecropan nom-
JK€H OMyOJMKOBaTh TEpedYeHb II€H Ha BCe
HANUTKW, W JaXK€ €CIIM S He BHUJEN TaKOTo
CIIUCKA, sl JOJDKEH TOJBKO YKa3aHHYIO IEHY.
Brnanener; pecropana TUIIEH3UPOBAaH K CBOEH
(bpaHIly3cKUM
cTtBoM. TakuM oOpa3oM, OH TTOUUHSETCS ThI-

JeSITEIIbHOCTH MIpaBUTEIIb-
cs9aM MpaBII U MOJIOKEHUH, O KOTOPBIX 5 HU-
Yyero He 3Haro. Sl uMero MpaBo HAXOAMUTCS TaM,
IIPEKIE BCEro, MOTOMY 4YTO I TIpaKAaHWH
CIIA, Brnageromuii JEHCTBYIOIIUM I1aCIIOp-
TOM U BbeXaBIINH BO OpaHINIO 3aKOHHO.

OTMeTuM, KpoMe TOr0, 4TO, XOTSI MOE
OIMCaHVe TOJDKHO OBUIO OBITH KaK MOYKHO 00-
Jiee HEUTpaIbHBIM, SI3bIK ABTOMATHYECKH BBO-
JIAT KpPUTEpPUN HOPMATUBHOM OleHKHU. [IuBO




Beer can be sour, flat, tasty, too warm, or simply
delicious. Restaurants can be elegant, ugly, refined,
vulgar, or out of fashion, and so on with the chairs
and tables, the money, and the French phrases.

If, after leaving the restaurant, 1 then go to
listen to a lecture or attend a party, the size of the
metaphysical burden 1 am carrying only increases;
and one sometimes wonders how anyone can bear
it.

The Invisible Structure of Social Reality

One reason we can bear the burden is that
the complex structure of social reality is, so to
speak, weightless and invisible. The child is
brought up in a culture where he or she simply
takes social reality for granted. We learn to per-
ceive and use cars, bathtubs, houses, money, res-
taurants, and schools without reflecting on the spe-
cial features of their ontology and without being
aware that they have a special ontology. They seem
as natural to us as stones and water and trees. In-
deed, if anything, in most cases it is harder to see
objects as just natural phenomena, stripped of their
functional roles, than it is to see our surroundings
in terms of their socially defined functions. So chil-
dren learn to see moving cars, dollar bills, and full
bathtubs; and it is only by force of abstraction that
they can see these as masses of metal in linear tra-
jectories, cellulose fibers with green and gray
stains, or enamel-covered iron concavities contain-
ing waler.

The complex ontology seems simple; the
simple ontology seems difficult. This is because
social reality is created by us for our purposes and

MOXET OBITh KHCJBIM, IUIOCKUM, BKYCHBIM,
CJIIMIIKOM TEIUIBIM WM IPOCTO BEJMKOJIEII-
HbIM. PecTopanbl MOTYT OBITH 3JIETaHTHBIMH,
HEKPACHBBIMM, U3BICKAHHBIMH, BYJIbI'apHBIMU
WJIM BBIIIEIIMMHI U3 MOJBI, U TaK XK€ CO CTY-
JbSIMM, CTOJIAMH, JI€HbraMH, (DpaHIy3CKUMHU
IIPEMIOKECHUAMU.

Ecnm, nocne BbIXOJa UX pecTopaHa, s
MIOMAY CIyIIaTh JIEKIUIO MIIM IIOCEIly Beue-
PHHKY, pa3Mep MeTapu3n4eckoro OpemeHw,
HOCHUMOTO MHOMH, TOJIBKO BO3PAacTET; U UHOT 1A
3aJ]aellIbCsl BOIPOCOM — KaK KTO-THM00 MOKET
HECTHU ero?

HeBuaumasi cTpykTypa conMajibHON pe-
AJIbHOCTH

Onna U3 NPUYHMH TOTO, YTO MBI BBIHO-
CHM 3TO OpeMsi, COCTOUT B TOM, UYTO CTPYKTYypa
COLMAJIBHOM PEajJbHOCTH, TaK CKa3aTbh, HEBE-
coMas 1 HeBUANMasl. PeOeHOK BOCIIMTHIBAETCS
B KYJIBTYpE, T/I€ OH UM OHA IPUHUMAET COLIU-
Mpr
YYUMCs BOCIIPUHUMATDh U UCIIOJIb30BaTh aBTO-
MOOWITH, BaHHBI, IOMa, T€HbI'H, PECTOPAHBI U

AJIBHYKO PCAJIbBHOCTH KaK HTOJDKHOC.

IIKOJIBI, HE 33IyMBIBasiCh 00 0COOCHHOCTSIX UX
OHTOJIOTMM WJIU €€ CYIIECTBOBAHUU BOOOIIIE.
OHM KaXyTCS HaM €CTECTBEHHBIMH Kak
KaMHH, BOJa WU 1epeBbA. J{eCTBUTENBHO, BO
BCSIKOM Clly4ae, ropas/io CIOKHEee paccMaTpHu-
BaTh OOBEKTHI KaK MPOCTO €CTECTBEHHBIE 5IB-
JICHUs, OTOPBAaHHBIE OT UX (PYHKIIMOHATBHBIX
poJieid, UeM BUIETh Hallle OKPY>KEHHE B TEPMHU-
Hax WX COIUaIbHBIX GyHKIMA. Tak metu
y4arcsi BHJIETh JBIDKYIIHECS aBTOMOOWIIH,
JIOJUTAPOBBIE  KYITIOPBHI,
TOJIBKO C TIOMOIIBIO CHJIBI a0CTparupoBaHUS

IIOJIHBIE BAHHBI, H

OHH MOTYT BUJETh B HUX MacChl METalJia B JIH-
HEWHBIX TPACKTOPUSIX, LIEJTIOJIO3HBIE BOJIOKHA
C CephIMH U 3€JICHBIMU TSATHAMH WU TOKPHI-
ThIE 3MaJIbI0 JKEJIE3HbIE €MKOCTH, COJepKa-
LI1€E BOLY.

CrnoxxHasi OHTOJOTHSl KaxXercs Ipo-
CTOH, MpOCTasi — CI0XKHOM. DTO MOTOMY, UTO




seems as readily intelligible to us as those purposes
themselves. Cars are for driving; dollars for earn-
ing, spending, and saving; bathtubs for taking a
bath. But once there is no function, no answer to
die question, What’s it for? we are left with a
harder intellectual task of identifying things in
terms of their intrinsic features without reference to
our interests, purposes, and goals.

The invisibility of the structure of social re-
ality also creates a problem for the analyst. We can-
not just describe how it seems to us from an inter-
nal “phenomenological” point of view, because
money, property, marriages, lawyers, and bathtubs
do not seem to have a complex structure. They just
are what they are, or so it seems. Nor can we de-
scribe them from the external behaviorist point of
view, because the description of the overt behavior
of people dealing with money, property, etc.,
misses the underlying structures that make the be-
havior possible. Nor, in turn, can we describe those
structures as sets of unconscious computational
rules, as is done by contemporary cognitive science
and linguistics, because it is incoherent to postulate
an unconscious following of rules that is inaccessi-
ble in principle to consciousness. And besides,
computation is one of those observer-relative,
functional phenomena we are seeking to explain.

If neither the internal phenomenological
nor the external behaviorist point of view is ade-
guate, what then is the correct stance, the correct
methodology, for describing the structure of social
reality? To start with, in this chapter and the next,
I will use a first- person intentionalistic vocabulary
to try to lay bare certain elementary features of so-
cial ontology. Later, in Chapter 6, 1 will show how

COLIMAJIbHAS PEaIbHOCTh CO3AETCSl HaMH IS
HAIUX IIeJIe M KaXeTCS HaM HAaCTOJIbKO XKe
MOHATHOMW, HACKOJIBKO M CAMH eJIU. ABTO JUIS
BOJKJICHUS, JIOJIJIAPHI 111 IOTYYEHUs], TPAThl U
COXpaHEHMs, BaHHbI Juid uX mnpuHATHA. Ho
eciau HeT (pyHKUIMHU, HET M OTBETa Ha BOIIPOC
«J171s1 9ero 3TO HYXKHO», M MBI OCTaeMcs ¢ 6o-
Jee CIOKHBIM MHTEIUICKTYaJbHBIM 3aJaHUSIM
OTIPENIeNIAT BEIIU C TOYKHU 3PEHUS UX BHYTpPEH-
HUX XapaKTepUCTHK 0e3 oOpaleHns K HalliuM
MHTEpecaM, HA3HAYCHUSAM U LIETISIM.

HeBuaumocTh CTpyKTypbl COLIUAJIBHON
PeaTbHOCTH TaKXke CO3/1aeT Mpobiemy s uc-
cienosaressi. Mbl HE MOKEM IPOCTO OIHCHI-
BaThb TO, KaK OHA BBITVIAUT JJI HAC C BHYTPEH-
Hell «(peHOMEHOJIOrMYEeCKOW» TOUKM 3pEHus,
TaK KakK JEeHbI, UMYILECTBO, OpaKkH, aJIBOKATHI
Y BaHHbI HE MPEICTAIOT KaK CIOKHAas CTPYK-
Typa. OHU IPOCTO TO, YTO OHU €CTh, 110 Kpai-
Hell Mepe, Tak Kaxercs. He Moxem Mbl onu-
caTh MX TaKXXe ¢ BHEUIHEH, OMXEeBUOPUCTCKOM
TOYKH 3pEHUS, IOTOMY YTO ONUCAHUE OTKPHI-
TOTO TNOBEICHMS JIOJEH, CTAIKUBAIOIIUXCS C
JI€HbI'AMH, UMYIIECTBOM M IpOY., YIIyCKaeT
JIeKaIUe B OCHOBE CTPYKTYPBI, A€AIOIIUe Ta-
KO€ MoBeIeHHEe BO3MOKHbIM. He MoxkeM Mbl, B
CBOIO OYEPE/Ib, ONUCATh TAKHE CTPYKTYPHI KaK
Habop 6ecco3HaATENBHBIX MOJICITHUPYEMBIX TIpa-
BUJI, KaK 9TO JEJAETCSI COBPEMEHHON KOTHU-
TUBHOW HAYKOU U JTUHI'BUCTUKOU, TIOTOMY 4TO
MOCTYJIMPOBATh O€CCO3HATENILHOE CIICI0BAHHE
IIpaBWjaM, B NPUHIUIE TOCTYIHBIM AJIS CO-
3HaHUs, OeccMbICIeHHO. U, kK ToMy ke, BhIYHC-
JEHUS — 3TO OJHO U3 TeX OOYCIIOBJIEHHBIX
HaOmroaTeneM (YHKIIMOHAIBHBIX SIBIICHHM,
KOTOPBIE€ MBI NBITAEMCSI OOBSICHUTb.

Ecnu Hu BHyTpeHHss (DEeHOMEHOIOTH-
YyecKasi, HU BHEIIHSS OUXEBUOPUCTCKAST TOUKH
3pEeHUsI HE SBIISIIOTCS aJC€KBaTHBIMM, KaKOBa
JKC TOTAa BE€pHas Mo3unuda, MCTOAOJIOTrUus O~
CaHMSl CTPYKYTPbl COIMAJIBLHOW pPEabHOCTU?
Jns Havanma B 3TOM M CIEOYIOIIMX TJIaBax A




some, though not all, of the intentionalistic appa-
ratus can be explained in terms of, and ultimately
eliminated in favor of, what | have elsewhere called
the "Background" of capacities, abilities, tenden-
cies, and dispositions.

Fundamental Ontology

Since our investigation is ontological, i.e.
about how social facts exist, we need to figure out
how social reality fits into our overall ontology,
i.e., how the existence of social facts relates to
other things that exist. We will have to make some
substantive presuppositions about how the world is
in fact in order that we can even pose the questions
we are trying to answer. We will be talking about
how social reality fits into a larger ontology, but in
order to do that, we will have to describe some of
the features of that larger ontology.

The truth is, for us, most of our metaphys-
ics is derived from physics (including the other nat-
ural sciences). Many features of the contemporary
natural science conception of reality are still in dis-
pute and still problematic. For example, one might
think that the Big Bang Theory of the origin of the
universe is by no means well substantiated. But two
features of our conception of reality are not up for
grabs. They are not, so to speak, optional for us as
citizens of the late twentieth and early twenty-first
century. It is a condition of your being an educated
person in our era that you are apprised of these two
theories: the atomic theory of matter and the evo-
lutionary theory of biology.

BOCITOJIB3YIOCh OT IEPBOIO JIUIA HHTEHI[MOHA-
JIUCTHYECKON JICKCHKOM, YTOOBI IOMIBITAThCS
BBISIBUTH HEKOTOPBIE JIEMEHTAPHBIE OCOOCH-
HOCTH COIlHalbHON oOHTOoJoruu. Jlamee, B
riiaBe 6, g MOKa)xy KaKk HEKOTOpbIE, HO HE BCE,
WHTCHIIMOHAJIbHBIE MEXaHH3Mbl MOTYT OBITh
OOBSICHEHBI B ITOHATHSAX U, B KOHCUHOM CUETE
YCTPaHEHBI B MOJIB3Y TOT'0, YTO 5 Ha3bIBaKO ¢o-
HOM BO3MOJKHOCTEH, CIIOCOOHOCTEHN, TEHIEH-
U U TUCIIO3UIHH.

DyHAAMEHTAJIBHAS OHTOJIOTHS

[TockonbKy Hallle ucciiei0BaHUE OHTO-
JIOTMUYHO, T.€. O CYLIECTBOBAaHUM COLMAJIBHBIX
¢dakToB, HAaM HEOOXOJAMMO BBISICHUTb, KaKHUM
0o0pa3oM coluagbHas peaJbHOCTh BXOJIUT B
Haly o0y OHTOJIOTHIO, T.€. KaK CyILIECTBO-
BaHUE COLHUAIBHBIX (DAKTOB COOTHOCHUTCS C
JOPYTUMH  CYIIECTBYIOIIMMHU BemaMH. MBI
JOJDKHBI OyzeM crenaTh HEKOTOphIE Cylle-
CTBEHHBIE TIPEATIONIOXKEHUS O TOM, KAKO8 MUP
Ha camom Oeie, 4TOOBI MBI MOTHUJ 33/1aTh UC-
KOMBI€ BONPOCHL. MBI Oy/1€eM TOBOPHUTH O TOM,
KaK COLMaJIbHas PeajbHOCTh BCTPAUBAETCs B
OOJIBLIIYIO OHTOJIOTHIO, HO JJsI 3TOTO HaMm
HYKHO OyJeT onucaTth HEKOTOpbIe 0COOEHHO-
CTH ATOW KPYITHOM OHTOJIOTHHU.

[IpaBma ms Hac 3aKJIIO4AETCS B TOM,
4TO OOJbIIas YacTh Halield MeTadu3uKu mpo-
UCXOIUT OT (pU3MKHU (BKIIOYAs APYTUE ecTe-
CTBEHHBIC HayKu). MHOTHE OCOOCHHOCTH CO-
BPEMEHHOW €CTeCTBEHHOHAYYHOU KOHIIETIIIHH
PCATHHOCTH BCE €IIe SIBIISIFOTCS CIIOPHBIMH H
POOJIEMATHIHBIMU: K TIPUMEPY, MOXKHO TIOJTY-
MaTh, YTO TEOPHUs OOJBIIOTO B3phIBA HUKOHM
obpazom He obocHOBaHa. O HAKO JBA Xapak-
TEPHBIX CBOWCTBA HAIEH KOHIICTIIUU Peajib-
HOCTU HE MOJJIekaT paccMoTpeHuto. OHU HE
SBIIAIOTCS, TaK CKa3aTb, HE0O0A3aTeIbHBIMHU
JUTst Hac, rpakaad koHma XX u Hagana X X| Be-
KOB. YcClIOBHEM O0pa30BaHHOCTH YEJIOBEKA B
HaIy 3MOXY SBJISETCS MPU3HAHUE aTOMAapHON
TEOPHH BEIIECTBA W DBOJIIOIMOHHOW OHOJIO-
THH.




The picture of reality derived from these
two theories, to state it very crudely, is as follows:
The world consists entirely of entities that we find
it convenient, though not entirely accurate, to de-
scribe as particles. These particles exist in fields of
force, and are organized into systems. The bound-
aries of systems are set by causal relations. Exam-
ples of systems are mountains, planets, H20 mole-
cules, rivers, crystals, and babies. Some of these
systems are living systems; and on our little earth,
the living systems contain a lot of carbon-based
molecules, and make a very heavy use of hydrogen,
nitrogen, and oxygen. Types of living systems
evolve through natural selection, and some of them
have evolved certain sorts of cellular structures,
specifically, nervous systems capable of causing
and sustaining consciousness. Consciousness is a
biological, and therefore physical, though of course
also mental, feature of certain higher-level nervous
systems, such as human brains and a large number
of different types of animal brains.

With consciousness comes intentionality,
the capacity of the mind to represent objects and
stales of affairs in the world other than itself. Not
all consciousness is intentional, and not all inten-
tionality is conscious. There are, for example,
forms of consciousness such as undirected anxiety
that do not represent anything; and there are many
forms of unconscious intentionality, such as my be-
lief, even when | am not thinking about it, that Bill
Clinton is president. However, though there is no
necessary connection between being an intentional
state at a given time and being conscious then and
there, nonetheless, there is an important necessary
connection between the two, in that every inten-
tional slate that is unconscious is at least accessible
to consciousness. It is the sort of thing that could
be conscious. An unconscious intentional state has
to be in principle accessible to consciousness.

Kaptuna peanbHOCTH, BbIBEJCHHAS U3
3THX JIBYX TEOPHUH, TPyOO TOBOPS, BHITIISIUT
TaK: MUP COCTOUT MOJHOCTHIO U3 CYIIHOCTEH,
KOTOPBIC MBI CYUTACM YAOOHBIMU, OJTHAKO HE
OYCHb TOYHO, Ha3hIBaTh YaCTHIIAMH. OTH dYa-
CTHUIIbI CYHIECTBYIOT B CUJIOBBIX MOJISIX U Opra-
HHU30BAaHbI B CUCTEMBbI, I'PaHUIIbI KOTOPHIX 3a-
JIaHbl MPUYUHHO-CJICICTBEHHBIMU OTHOILICHU-
amu. [lpumepaMu TakUX CHUCTEM SIBISIOTCS
TOpbI, IJIAHETHI, MOJIEKYJIbl BOJbI, PEKH, KPH-
crauibl U AeTu. Hekotopele U3 3TUX cUCTEM
JKUBBIE; Ha HaIlleW MaJleHbKOH IIaHEeTEe JKUBBIE
CHUCTEMBI COCTOSIT U3 MHOXKECTBA YIIEPOJ0CO-
JIepKallliX MOJIEKYJI U OYEHb HMHTEHCUBHO HC-
MOJIB3YKOT BOJOPOA, a30T, KUCIOpoA. Turmsl
J)KUBBIX CHCTEM pa3BUBAIOTCSA IIyTEM €CTe-
CTBEHHOT'O0 OTOOpa, HEKOTOPBIC W3 HHUX pa3-
BWIW PA3JIMYHBIE TUIIBI KJIIETOYHBIX CTPYKTYP,
B OCOOCHHOCTH, HEPBHYIO CHUCTEMY, CIIOCO0-
HYIO BOCIIPOU3BOJIUTH U TIOJI/IEP>KUBATH CO3HA-
nue. Co3Hanue — 3To OMOIOruYecKas, u, cie-
JOBaTeNbHO, (hM3MUECKas, paBHO KaKk M MeEH-
TajdbHasE OCOOEHHOCTh HEKOTOPBIX BBICIIUX
HEPBHBIX CHUCTEM, KaK HampUMEp 4YeloBeue-
CKHMI MO3T U pa3IMyHbI€ TUIIBI MO3ra >KMBOT-
HBIX.

Bwmecrte ¢ co3ranneM MMPpUXOAUT UHTCH-
[MOHAJIBHOCTH (HANpPaBIEHHOCTh) — CHOCO0-
HOCTbh yMa MPeACTaBIATh OOBEKThI U COOBITHS
B MMp€, OTJIMYHBIE OT Hero camoro. He Bcsikoe
CO3HAHUE HANpPaBJICHHO, U HE BCSKas Halpas-
JICHHOCTb — €CTh co3HaHue. Hampumep, cyue-
CTBYIOT (DOpPMBI CO3HaHHUS, TaKMe KaK HeHa-
NpaBJIeHHAs TPEBOTaA, KOTOPHIE HE OTPAXKArOT
HUYETO, ¥ €CTh MHOTO (popM Oecco3HATEeTbHON
HHTCHOMWOHAJIBHOCTH, HAIIPUMEP, MOA BE€pa B
TO, uro bumn KnuHTOH sBisieTcst npesuaeH-
TOM, Jlaxke ecliu 51 00 3ToM He aymaro. Tem He
MeHee, HECMOTPS Ha TO, UTO HET 00s3aTeIbHOM
CBSI3U MEX[y OBITHEM WHTEHIIMOHAJIBHOIO CO-
CTOsAHHUSA B ,Z[aHHBIfI MOMCHT H GBITI/ICM CO3Ha-
HUSI 371€Ch ¥ TaM, CYIIECTBYET Ba)KHAsi HEOOX0-
JMasi CBS3b MEXLy HUMH, 3aKJII0Yaromacs B




Here, then, are the bare bones of our ontol-
ogy: We live in a world made up entirely of physi-
cal particles in fields of force. Some of these are
organized into systems. Some of these systems are
living systems and some of these living systems
have evolved consciousness. With consciousness
comes intentionality, the capacity of the organism
to represent objects and states of affairs in the
world to itself. Now the guestion is, how can we
account for the existence of social facts within that
ontology?

Objectivity and Our Contemporary World
View

Much of our world view depends on our
concept of objectivity and the contrast between the
objective and the subjective. Famously, the distinc-
tion is a matter of degree, but it is less often re-
marked that both "objective" and “subjective” have
several different senses. For our present discussion
two senses are crucial, an epistemic sense of the
objective-subjective distinction and an ontological
sense. Epistemically speaking, “objective” and
“subjective" are primarily predicates of judgments.
We often speak of judgments as being “subjective"
when we mean that their truth or falsity cannot be
settled "objectively," because the truth or falsity is
not a simple matter of fact but depends on certain
attitudes, feelings, and points of view of the makers
and the hearers of the judgment. An example of
such a judgment might be, “Rembrandt is a better
artist than Rubens." In this sense of “subjective,”
we contrast such subjective judgments with objec-
tive judgments, such as the judgment “Rembrandt
lived in Amsterdam during the year 1632." For
such objective judgments, the facts in the world
that make them true or false are independent of an-
ybody’s attitudes or feelings about them. In this ep-
istemic sense we can speak not only of objective
judgments but of objective facts. Corresponding to

TOM, YTO Ka)KIbIi MHTEHI[MOHAILHEINA Oecco-
3HATEJIBHBIN IUIAH XOTS OBl JOCTYIEH JIS CO-
3HaHUA. DTO TAKOH TUII BElIEH, KOTOPbIE MO-
ryT OBITh OCO3HaHHBIMHU. becco3HarerbHOE
MHTCHIMOHAJIBLHOE COCTOSHHE JIOJDKHO OBITh
JIOCTYITHO CO3HAHUIO.

B utore nostygaercs Takol KOCTSIK OH-
TOJIOTHU: MBI )KUBEM B MUPE, COCTOSILIEM I10JI-
HOCTBIO U3 (PU3UYECKHUX YACTHII B CHIIOBBIX I10-
nsix. HekoTopeie M3 HUX OPraHU30BaHbI B CH-
CTEMBI, YaCTh U3 KOTOPBIX SIBJISIOTCS JKUBBIMH,
4acTh U3 KOTOPBIX 00jaaaet coznanuem. C co-
3HAHUEM MPUXOJUT HWHTECHIUOHAIBHOCTh —
CITIOCOOHOCTh OpraHM3Ma IMPeACTaBIATh 00b-
eKThI U COOBITUSI MHpa camoMy cebe. Bompoc
TENeph B TOM, KaK Mbl MOKEM PacCUUTHIBATH
Ha CYIIECTBOBAaHUE COLMAIBHBIX (DAKTOB
BHYTPH TaKOi OHTOJIOTUU?

OO0beKTMBHOCTH M Hallle COBPeMeH-
HOE MHPOBO33pEeHHUE

MHoroe B HallleM MUPOBO33PEHUH 3a-
BUCHUT OT HAILETr0 MpeJCTaBIeHUs 00 0OBbeK-
TUBHOCTH U PAa3HULE MEXAY OOBEKTUBHBIM U
cyOBbeKkTUBHBIM. Kak M3BECTHO, paznuyue 3a-
KJIFOYAETCs B CTEIIEHH, HO PEKE OTMEUaAeTCs,
4TO0 «OOBEKTHBHOE» U  «CYOBEKTUBHOE)
MMEIOT HECKOJBKO pa3HbIX 3HadYeHui. [l
HaIIero TEKYLIETO PACCYXKEIACHUS BAKHBIMU
ABJIAIOTCA J1Ba 3HAYEHHMs: DIUCTEMHUYECKOE
YyBCTBO pa3JelieHus] CyObEeKTHBHOE-00BEK-
TUBHOE U OHTOJOTMYECKOE OUIYIICHMs. DIu-
CTEMOJIOTHYECKH TOBOPS, «OOBEKTHUBHOE» U
«CyOBEKTUBHOE» SBIIIOTCS, B MEPBYIO OUe-
pelnp, MpeIuKaTaMu CyKJIeHUH. Mbl 4acTo ro-
BOPUM O CYXKICHHSIX KaK O «CYOBEKTHUBHBIX»,
KOrJa Mbl UMEEM B BH]Y, UTO UX MPABJIUBOCTh
WIN JIOKHOCTh HE MOTYT OBITh YCTaHOBJIECHBI
«O0OBEKTUBHOY», TOTOMY YTO MPABAUBOCTH WIH
JIOXHOCTb — HE MPOCTO (DAaKThI, HO 3aBUCST OT
Pa3JIMYHBIX OTHOLUECHHWM, YYBCTB WJIM TOYEK
3peHus co3AaTeNell U caymaTene CyKAeHNM.
B kaudectBe nmpuMepa TakKOro CyXACHHUS
MOKHO MpuBecTH cleaytomee «PemOpanar




objectively true judgments there are objective
facts. It should be obvious from these examples
that the contrast between epistemic objectivity and
epistemic subjectivity is a matter of degree.

In addition to the epistemic sense of the ob-
jective-subjective distinction, there is also a related
ontological sense, in the ontological sense, "objec-
tive" and “subjective" are predicates of entities and
types of entities, and they ascribe modes of exist-
ence. In the ontological sense, pains are subjective
entities, because their mode of existence depends
on being felt by subjects. But mountains, for exam-
ple, in contrast to pains, are ontologically objective
because their mode of existence is independent of
any perceiver or any mental state.

We can see the distinction between the dis-
tinctions clearly if we reflect on the fact that we can
make epistemically subjective statements about en-
tities that are ontologically objective, and similarly,
we can make epistemically objective statements
about entities that are ontologically subjective. For
example, the statement “Mt. Everest is more beau-
tiful than Mt. Whitney" is about ontologically ob-
jective entities, but makes a subjective judgment
about them. On the other hand, the statement “I
now have a pain in my lower back" reports an ep-
istemically objective fact in the sense that it is
made true by the existence of an actual fact that is
not dependent on any stance, attitudes, or opinions

JTYYIIUH XyIoKHUK, 4eM PyGenc». B stom
CMBICIIE «CYOBEKTUBHOCTH» MBI IPOTHUBOIIO-
CTaBJISIEM CYOBEKTHBHBIE YTBEPKIACHMSI 00b-
eKTHBHBIM, TAKHM KakK «PeMOpanaT >xui B Am-
crepaame B 1632 roay». [ Takux 0ObEKTHUB-
HBIX CY)KIECHUH, PaKThl B MUDE, AETAIOLIUE UX
IPaBIUBbIMU WIN JDKUBBIMHU, HE 3aBHCAT OT
YbpUX-IM00 YCTAHOBOK MJIM MHEHUH 0 HUX. B
3TOM 3IHUCTEMUYECKOM CMBICIIE MBI MOKEM TI'0-
BOPUTH HE TOJIBKO 00 OOBEKTUBHBIX CYXKIE-
HUSX, HO B 00 OOBEKTHBHBIX (haKTax: OObEK-
THUBHO UCTUHHBIM CY>KJIEHUSIM COOTBETCTBYIOT
00BEKTUBHO UCTUHHBIE (PakThl. 13 3TOrO Npu-
Mepa J0JKHO ObITh OYEBHJHO, YTO KOHTPACT
MEXY AMHCTEMHUYECKON OOBEKTUBHOCTBHIO U
CyOBEKTHBHOCTBIO — BOIPOC CTENEHU Kaye-
CTBa.

B pomnonHeHue K SIUCTEMUYECKOMY
CMBICITY Pa3IMYEHUs] OObEKTUBHOTO U CYOBbEK-
TUBHOTO CYIIECTBYET TAK)K€ CBSI3aHHBIN C HUM
OHTOJIOTHYECKHUN CMBICI, B KOTOPOM «O0BEK-
TUBHOE» U «CYOBEKTUBHOE» -- MPETUKATHI
CYIIHOCTEN U TUIOB CYILIHOCTEN, U OHU OIU-
CBIBAIOT MOJYChI CYIIECTBOBaHUA. B oHTOIO-
TUYECKOM CMBICTIE, OOJIb SIBIIIETCS CYObEKTHB-
HOH CYIIIHOCTBIO, TOTOMY YTO €€ MOJYC 3aBHU-
CHUT OT omrymieHus cyobekra. OgHaKo Tropsl, K
MpUMEpY, B IPOTHUBOTIOCTABIIEHUE OOJTU, OHTO-
JIOTUYECKH OOBEKTUBHBI, IOTOMY YTO MX MO-
JIyC HE3aBHCHUMBI OT JIFOOOTO HaOII0JAIOIIEeTo
WJIN J1:000r0 MEHTAIILHOTO COCTOSIHUS.

MEe1 MoXkeM SICHO YBUACTH pa3inuue
MCXKAY PpasiindyusaMHi, C€CJIIM IMOPA3MBIIIIACM
Haxqg (baKTOM TOI'O, YTO MBI MOXXEM /JI€JIaTh J11U-
CTEMHUYECKH CYObEKTHBHBIE YTBEPKIACHUS MO
MOBOAY CYILITHOCTEH, KOTOPbIE SIBIISIOTCS] OHTO-
JIOTUYECKH OOBEKTUBHBIMHU, W, aHAJOTHYHO,
MBI MOXKEM JIeNIaTh JMUCTEMUYECKH 0ObEKTHB-
HBIE YTBEPKJIEHUSI 00 OHTOJIOTMYECKU CYOBEK-
TUBHBIX CYIIHOCTSAX. HaanMep, 3asABJICHUC
«IBepecT KpacuBee YHUTHU» KACAETCS OHTO-
JIOTUYECKH OOBEKTUBHBIX CYIIHOCTEH, OHAKO
co3faeT cyObekTHUBHOE cyxkiaeHue o Hux. C




of observers. However, the phenomenon itself, the | mpyroii croponsl, cyxkaenue «Y MeHst O0JIUT B
actual pain, has a subjective mode of existence. HOSCHUIIEY» COODIIAET 00 AMUCTEMOIIOIHYECKH
O00BEKTHBHOM (haKTe B TOM CMBICJIE, YTO OHO
MOATBEPKIAETCS HATMYUEM PealbHOTO (DaKTa,
HE 3aBUCALIETO OT MO3UIIUU, OTHOIICHUS WU
MHeHUsd HaoOmromarene. OQHAKO caMoO sBIe-
HUe, peanbHas 00Jb, UMEET CYOBEKTHUBHBIN
MOJIyC CYIIECTBOBaHHUSI.






