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(p.p. 341-347)

Religion and the family represent
closely linked social institutions.
Both function through
psychological processes that may
vary during development and
across cultures.

Religious socialization takes place
in families. And religions in turn
can influence family life. The
focus of the current chapter is on
the relation between adolescents'

religiosity and their  family
orientation.

Taking a cross-cultural and
multilevel  perspective. we will

both theoretically and empirically
explore three major questions: How
are adolescents similar or different
across cultures with respect to the
importance of religious beliefs
and family orientation? How are
adolescents' religiosity and family
orientation related in different
cultures? And, how is nation-level
religiosity as well as nation-level
socioeconomic development
related to adolescents' family
orientation?

We deal with these questions on
the basis of data from the cross-
cultural research project "Valye of

Children and Intergenerational
Relations" (Trommsdorf & Nauck,

2005).

Penmuruss u cembs NpeACTaBIAIOT
c0o0O0l TECHO CBS3aHHEIC COIIMaJIBHBIC

UHCTUTYTHI. Ob6a OHHU
(GYHKITMOHUPYIOT Oaromaps
TICUXOJIOTHYECKUM nporeccam,

KOTOPBIE MOI'YT MEHSATBCA B IIPOLIECCe
Pa3BUTHA U B PA3HBIX KYJIbTYpax.

Penurnosnas COLMAJIU3 LIS
MPOUCXOOUT B CEMbSIX. A PEIUTUU, B
CBOIO O4Yepedb, MOTYT BIMATH Ha
CEMEWHYI0  XKu3Hb. B  1meHrtpe
BHMMaHHUS JAHHOW TJlaBbl - CBS3b
MEXY PEJIMTHO3HOCTHIO MOJIOJACKHU U
UX OpHUCHTAIlMEM HAa OTHOUICHUS
BHYTPHU CEMBH.

C TOukM 3peHHus KpOCC-KyJIbTYPHOTO
U MHOTOYPOBHEBOTO ITOAXOAA, MBI
OyJeM TEOPETUYECKU U AMIUPUUECKU
MCCIIEI0BATh TP OCHOBHBIX BOITPOCA:
YeM  MOAPOCTKH  TMOXOXKH  WIH
OTJIMYAIOTCA B Pa3HbIX KyJIbTypax B
OTHOUIEHUM BaXHOCTH PETUTHO3HBIX

yoexxaeHu! u ceEMeNHOM
opueHTaIuu? Kak CBSI3aHBbI
PEIUTUO3HOCTh 51 ceMenHas

OpUEHTalUsl TOJPOCTKOB B Pa3HbIX
KyJapTypax? W Kak peauruo3HocThb
BCEr0  TocydapcTBa, a  TaKxke
COI[MAJIbHO-D)KOHOMUYECKOE Pa3BUTHE
CTpaHbl  CBS3aHbl C  CEMEWHOMU
OpHUEHTAILMEN TOJIPOCTKOB?

Mpg1 paccMaTpuBaeM 3TH BOIIPOCHI Ha
OCHOBE JIaHHBIX KPOCC-KYJIbTYPHOTO
HCCIIEI0BATEIIBCKOTO MpOeKTa
"IleHHOCTh JeTe€ld W  OTHOIICHMSA
mMexay nokosienusmu" (Trommsdorf
& Nauck, 2005).



Adolescence is a sensitive
period for religious and spiritual
development. Because of the
intermediate  position  between
childhood and adulthood and the
related insecurities, adolescents'
identity development comes with
an intense striving for meaning
and a need for autonomy and
relatedness  (Erikson, 1968;
Youniss & Smollar, 1985).

Therefore,  adolescents  often
engage in religious and spiritual
exploration (Elkind, 1964; Good
& Willoughby, 2008; Oser,
Scarlett, & Bucher, 2006).

According to Elkind (1999),
adolescents (especially those in
Western societies) prefer an
intense  personal religiosity and
consider the formal aspects of
religiousness (e.g., regular church
attendance) to be less important
(see also Lopez, Huynh, &
Fuligni, 201l). Herefore, our focus
here is on adolescents' subjective
Importance subscribed to religious
beliefs.

Numerous cross-sectional and
longitudinal studies have shown
that religiosity is associated with
better physical and mental health
(George, Ellison, & Larson, 2002;
Hackney & Sanders, 2003).

ITonpoCTKOBBIM  BO3pacT  SBIAETCA
YyBCTBUTEJNBHBIM  MEPUOAOM  JUJIA
PEITUTHO3HOTO 51 JyXOBHOTO
pasButus. M3-3a mpoMeKyTO4HOTO
MOJIOKEHHUSI MEXIY JIETCTBOM U
B3POCJIOCTBIO M CBSI3aHHOW C 3TUM
HEYBEPEHHOCTH B cele, pa3BUTHE
JUYHOCTH MOAPOCTKOB
COIIPOBOKIAETCS MHTEHCUBHBIM
CTPEMJICHUEM K ITIOMCKY CMBICIIA U
NOTPEOHOCTHIO B aBTOHOMHH U
poxctse (Erikson, 1968; Youniss &
Smollar, 1985).

[TosTomy IIOAPOCTKHU 4acTo
3aHUMAIOTCA  PEIUTHO3HBIMA U
JyXOBHBIMU UCCIIEJOBAHUSMU

(Elkind, 1964; Good & Willoughby,
2008; Oser, Scarlett, & Bucher,
2006).

CornacHo Elkind (1999),
NOAPOCTKU (OCOOEHHO B 3amaJHbIX

00111ecTBAX) IPEANOYUTAIOT
UHTEHCHUBHYIO JUYHYIO
PEIUTHO3HOCTD " CUMTAIOT
dbopmaabHbIe ACIIEKThI
PEIUTHO3HOCTH (Hanpumep,

peryJsipHOE TIOCEIICHHUE IIEPKBH)
MEHEee BaXKHBIMU (CM. Takxke Lopez,

Huynh, & Fuligni, 201l). IToatomy

MBI COCPEIOTOUYMIIHCH Ha
CyOBbEKTUBHOM BAXXHOCTH
PEIUTUO3HBIX yOexKIeHUI
MOJPOCTKOB.

MHoro4ucjieHHbIE HUCCIICA0BAHUA
[1oxasaliv, 4qyToO PCIUTHO3HOCTDb
CBsI3aHa C YIy4IIEeHUEM
bu3MUecKoro W MCHUXUYECKOTO
smopoBbsi  (George, Ellison, &
Larson, 2002; Hackney & Sanders,
2003).



For adolescents, Wagener,
Furrow, King, Lefert, and Benson
(2003) showed that religiosity was
related to lower risk-taking,
successful coping, and higher
prosocial values and behavior (see
also French, Eisenberg, Sallquist,
& Purwono, Chapter 6 in this
volume). Similar results with
respect to moral outcomes (e.g.,
empathic concern and altruism)
were reported by King and Furrow
(2004) and Youniss, McLellan,
and Yates (1999).

As mechanisms or mediators of
these effects, some studies have
identified religion's positive
influences on social support,
community inclusion, and on a
stable sense of identity (Cohen,
2002; George et al., 2002; Steger &
Frazier, 2005; Wagener et al., 2003).
Critical voices argue that religion is
not the only source of these
(secular) mediators and suggest that
researchers focus on the mediators
themselves rather than on religion
per se (Funder, 2002).

On the contrary, Pargament
(2002b) points to the unique
effects of religion emphasizing the
"sacred"” as a powerful defining
feature of religion.

Barenep, ®yppoy, Kunr, Jlepept u
bencon (2003) mnokazamu, 4YTO

PEITUTHO3HOCTh CBsI3aHA c
MCHBIIIUM  PHUCKOM,  YCICHIHBIM
MPEOJOJICHUEM  TPYOHOCTEH M
ooiee BBICOKUMH

MPOCOIMATIBHBIMHA IIEHHOCTSIMH U
MOBEJICHUEM Yy TIOJPOCTKOB (CM.
taxke French, Eisenberg, Sallquist,
& Purwono, rnaBa 6 B 3TOM TOME).
AHaJNOTHUYHBIE  pe3yibTaThl B
OTHOIIICHUU MOPAJIBHBIX Ka4yeCTB
(Hampumep, sMIaTuyeckas 3a0oTa
U adbTPyu3M) OBUIA TIOJYYEHBI
Kuarom u @yppoy (2004) wu
FOnuccowm, MaknenianoM u
Uetitcom (1999).

B  kayecTBe  MEXaHM3MOB  WJIH
ITOCPETHUKOB ITUX s dexToB
HEKOTOPBIE UCCIIEIOBAHUSI YKa3bIBAIOT
Ha IOJIOXKUTEIILHOE BIMSIHUE PETUTUU
Ha COLIMATBHYIO HOJIEPHKKY,
BKJIFOUEHHOCTh B COOOLIECTBO H
CTaOUJIBbHOE YYBCTBO HWIACHTHUYHOCTHU
(Cohen, 2002; George et al., 2002;
Steger & Frazier, 2005; Wagener et
al., 2003). KpuTrku yTBEp»KAar0T, 4TO

penuruss -  HE  €IUHCTBEHHBIN
HMCTOYHHK ATUX (CBETCKUX)
MEJINaTOPOB, u npeajiarator

MCCIIEA0BATENSAM COCPETOTOYNTRCS Ha
CaMUX MeAMaToOpax, a He Ha PEJIUTHU
kak takoBoi (Funder, 2002).

Hanporus,  Ilaprament  (2002b)
YKa3bIBAa€T HAa YHHUKaIbHbIE (P(PEKThI
penurum, mogdepkuBas ''cBsieHHOE"
KaK MOUIHYIO ONPEIENSIONIYI0 YepTy
PEJIUTHH.



Furthermore, the kind of religious
practice and religiosity also play a
role: whereas an intrinsically
motivated religiosity has been
positively linked to well-being, an
imposed and unexamined
religiosity has been negatively
linked (Pargament, 2002a) (see
also Kornadt, Chapter 2 in this
volume; Saroglou, Chapter 17 in
this volume).

Whether religion's effects on
adolescent development are unique
or mediated, there is no doubt that
the family as an essential source of
social support plays an important
role for the link between religiosity
and adolescent developmental
outcomes (Regnerus & Burdette,
2006; Sabatier, Mayer,
Friedlmeier, Lubiewska, &
Trommsdorf, 2011).

Therefore, the focus of the current
chapter is to understand the relations
between adolescent religiosity and
their family orientation.

Before dealing more closely with
this issue, the necessity of a
crosscultural perspective will be
emphasized.

Most studies on psychological
functions of religiosity are based

on Western, educated,
industrialized, rich, and
democratic (WEIRD, see

Henrich, Heine, & Norenzayan,
2010) samples.

bonee Toro, BUI PEIUTHOZHON
MPAKTUKA W PEIUTHO3HOCTH TaKXKE
WUTPalOT CBOIO POJIb: B TO BpeMs Kak

BHYTPCHHC MOTHUBHUPOBAHHAA
PCIUTHO3HOCTD ITOJIOKUTCIIBHO
CBs3aHa C 6HaFOHOHy‘{HCM,
HaBdA3aHHasds MW HCHUCCIICOOBAaHHasd
PEIUTHO3HOCTDb HUMECT

oTpullaTeNbHy0 cBsi3b (Pargament,
2002a) (cm. Taxxxe Kornadt, I'nasa 2
B 3TOM ToMme; Saroglou, I'masa 17 B
3TOM TOME).

HezaBucumo ot TOT'O, ABJISACTCA JIU
BJIMAHHUC PCIMIMUM Ha  PA3BHUTHUC
IMOOPOCTKaA YHUKAJIbHBIM niin
OIIOCPCAOBAHHBIM, HECOMHCHHO,
CEMbsl KaK BaXXKHCMIIIMHU MCTOYHHUK
COHHaJILHOﬁ IMOOACPKKHU Urpacrt
BaXXHYIO POJIb B YCTAaHOBJICHUH
CBA3UM MCKIY PCIMTIHO3HOCTBIO U
pe3yiabTataMyd Pa3BUTUSA IMOAPOCTKA
(Regnerus &  Burdette, 2006;
Sabatier, Mayer, Friedlmeier,
Lubiewska, & Trommsdorf, 2011).

IToaToMy B LEHTpE BHHUMaHHSA
TAHHOU TJIaBBI HaXOJIUTCS
MMOHMMAHUE B3aHUMOCBS3U  MEXKAY
PEIUTHO3HOCTHIO TOJAPOCTKOB M MX

OpUECHTAlNEN Ha CEMEWHBIEC
OTHOUICHHS.

[Tpex e ueM paccMOTpPETh ATOT BOMPOC
Oonee noipoOHo, clenyeT

NOJYEPKHYTh HEOOXOIUMOCTh Kpocc-
KYJIbTYPHOTO MOJIX0/1a.

BonpmmHCTBO UCCIIeIOBaHU I
IICUXOJIOTUYECKUX byHKIMi
PEIMTHO3HOCTH OCHOBAHBI Ha TpUMEpE
3amaaHbIX, 00pa30BaHHBIX,

MMPOMBIIJIICHHO PAa3BUTHIX, OoraTelx H
nemokpatuueckux crpan (WEIRD, cwm.
Henrich, Heine, & Norenzayan, 2010).



The question arises as to what
extent (if at all) results based on
these samples can be generalized
to adolescents from different
cultural contexts.

In spite of growing global
connections through the Internet
along with the dissemination of
main-stream (North American)
pop music and movies that have
arguably led to a universal
popular youth culture (Dasen,
2000; Jensen, 2003; Schlegel,
2000), cross-cultural and cross-
ethnic studies on several aspects
of adolescents’ lives show that
large cultural differences still
prevail (Brown, Larson, &
Saraswathi, 2002; Puligni,
Tseng, & Lam, 1999; Mayer &
Trommsdorff 2010).

Furthermore, a globalized youth
culture in  modernizing, but in
large part still traditional, cultural
contexts like India or China may
be restricted to adolescents from
urban areas and a Western-
oriented middle-class youth. Even
the concept of "emerging
adulthood” may only hold for
Western developmental contexts
(Arnett, 2010).

Few studies shed light on the
function of religiosity for adolescent
development across cultures.

Bo3HukaeT Bonpoc, B KaKOW CTEIEHU
(ecm BOOOIIIE BO3MOJKHO)
pe3yNbTaThl, OCHOBAaHHBIE Ha JTHUX
npuMepax, MOT'YT OBITh 00O0OIIECHBI
Ui  TIOAPOCTKOB M3  Pa3IMYHBIX
KYJIbTYPHBIX KOHTEKCTOB.

Hecmotps Ha pactyuiue rioOaibHbIe
CBSI3U yepes Nutepuer u
pacnpocTpaHeHue MEWUHCTPUMHOMN
(ceBepoaMEpUKAHCKOW) TMOM-MY3bIKU
U (UIBMOB, KOTOpBIE, BO3MOXHO,
MIPUBEIU K (dbopMUPOBaHUIO
YHUBEPCAIIBHOMN MOIYJISIPHOU
MOJIOAEKHOU  KyiabTypel  (Dasen,
2000; Jensen, 2003; Schlegel, 2000),
KpOCC-KYJIbTYPHBIE " Kpocc-
ATHUYECKHUE HCCIIEIOBAHUS
HECKOJIBKHMX acCIeKTOB KU3HU
HOJIPOCTKOB MOKA3bIBAIOT, 4TO
3HAUUTEIbHBIE KYJIbTYpPHBIE pa3Inyus
Bce eme npeodnamarot (Brown,
Larson, & Saraswathi, 2002; Puligni,
Tseng, & Lam, 1999; Mayer &

Trommsdorff 2010).

Bboiee TOTO, r1o0aIn30BaHHas
MOJIOJIEIKHAS KyJIbTypa B
MOJICPHUBHPYIOIIHNXCS, HO B

3HAYUTEJILHOM CTEIIEHW BCE €lIe
TPAAULIMOHHBIX KYyJIbTYpaX, TAKAX KaK
Unmua wmm  Kwurail, MoXeT OBITh

OrpaHUYeHA MOAPOCTKaMU u3
TOPOACKUX pariOHOB u
OPUEHTUPOBAHHOMU Ha 3anan
MOJIOZIEXKBIO cpeaHero kiacca. Jlaxe
KOHIIENHUS "hopmupyromerics
B3pociocTu" MOXET OBITH

OpUMEHHMa TOJBKO K  3amagHbIM
kynsTypam (Arnett, 2010).

Hemuorue wuccnenoBaHus IPOJIMBAIOT
CBET Ha (QYHKIUIO PEIUTHO3HOCTH IS
MOAPOCTKOBOTO  Pa3BUTUSA B  Pa3HbBIX
KYJIbTypax.



In samples of African American
and  European-American  llth
graders, Markstrom (1999) found
that various forms of religious
involvement were associated with
indicators of ego strength and
psychosocial maturity.

In a recent study comparing the
mediating role of adolescents’
family orientation in the relation
between religiosity and life
satisfaction across four Christian
cultures, Sabatier et al. (20lIl)
found that religiosity was
indirectly related to adolescent
life  satisfaction via  family
orientation across all four cultures
(France, Germany, Poland, and the
United States).

In a study of U.S. adolescents
with Latin American, Asian, and
European backgrounds, Lopez,
Huynh, and Fuligni  (201l)
showed that regardless of religious
and cultural background, changes
in adolescents' religious identity
were closely related to changes in
their family identity.

Researchers have also taken cross-
cultural perspectives on the role of
religion for the study of value
orientations (see Bond, Lun, & Li,
Chapter 5 in this volume; Schwartz,
Chapter 4 in this volume). Values
represent standards of behavior
("oughts” and "shoulds") that are
transmitted by  various  social
institutions, such as religion.

Nzyuas adpoaMepUKaHCKHUX u
eBPOIEHCKO-aMEPUKAHCKUX

IIKOJBHUKOB, Mapkctpom  (1999)
OOHapyXWJI, 4YTO paszuyHble (POPMBI
PEIIUTHO3HOTO YYacTUS CBSI3aHBI C
MOKa3aTeIISIMH CHUTBI 9TO u
TICUXOCOIMATTLHOU 3PEIOCTH.

B HEJIaBHEM
CPaBHUBAIOIIEM NOCPETHUYECKYIO
pOJIb CEMEUHOU OpHMEHTAlUU
MOJPOCTKOB BO B3aHMOCBSI3U MEXAY
PENUTHO3HOCTHIO u
YIOBJIETBOPEHHOCTBIO  JKU3HBIO B
YEeThIpEX XPUCTUAHCKUX KYJIbTypax,
CabGatbep u mp. (201l) obHapyxwmiH,
4TO PEJIUTHO3HOCTh KOCBEHHO
CB3aHa C  YJIOBJIETBOPEHHOCTHIO
’KU3HBIO HOJIPOCTKOB qyepes
CEMEHHYK0 OpHEHTAllMI0 BO BCEX
yeTeipex  Kynbrypax  (Dpanmms,
['epmanus, [lonbma u CIIA).

UCCJICIOBAHNH,

B  wuccrmenoBaHMM — aMEpUKaHCKHX
MOJPOCTKOB C JIATUHOAMEPUKAHCKUM,
a3MaTCKUM u €BPONEHCKUM
npoucxoxaeaueM Jlonec, XyuHp u
®ymuuaen - (2011)  mokazanu, 9TO
HE3aBUCUMO OT PEJIUTHMO3HOTO U
KYJIbTYPHOT'O ITPOUCXOXKICHHS,
U3MEHEHUS B PEIUTHO3HON
UJCHTUYHOCTH  TMOJPOCTKOB  OBLIU
TECHO CBA3aHbl C U3MECHEHUSAMU B HX
CEMENHOW UICHTUYHOCTH.

HccnenoBatenu Takke paccMaTpUBAIOT
pOJIb PEJIUTUU B U3YYEHUM LIEHHOCTHBIX
OPHUEHTALMM C KPOCC-KYJIbTYPHOU TOYKH
spenus (cm. Bond, Lun, & Li, rmasa 5 B
JaHHOM TOMe; Schwartz, rmaBa 4 B
JaHHOM ToMe). LIeHHOCTH IIpeCcTaBIsAoT
coOoit crangaptel noeaeHus ("Hamo" u
"nomxeH"), KOTOpble TPAHCIUPYIOTS
pa3IM4YHBIMU COLIMAJIBHBIMU
MHCTUTYTaMHU, TAKUMHU KaK PEJTUTHSL.



Early studies on the relation between
religiosity and values found that
religious participants reported a
higher importance of values like
salvation, forgiveness, and obedience
than did nonreligious participants,
who reported a higher importance of
independence, pleasure, and
intellectualism (Rokeach, 1969).

Later studies using the Schwartz'
circumplex model of values tended to
find similar  associations (e.g.,
Schwartz & Huismans, 1995). In a
meta-analysis, Saroglou, Delpierre,
and Dernelle (2004) corroborated
these findings across 21 samples from
15 countries and three denominations
(Christians, Jews, and Muslims):
These cross-cultural relations between
religiosity and prosocial, as well as
socially conservative values, are
related to the main question of this
chapter: what is the relation between
adolescents' religiosity and their
family orientation? Religion has been
identified as a "propagator” of family
ideologies (Pearce & Thornton, 2007,
p. 1227) which are in turn related to
family-relevant behaviors like the
decision to have children (Barber,
2000).

The link between religiosity and
family orientation is an understudied
field (Pankhurst & Houseknecht,
2000) and is especially important
during the transition to adulthood
(Pearce & Thornton, 2007).

[lepBeie WCCIENOBAHUS CBSI3U  MEXKIY
PEIIUTHO3HOCTHIO u [EHHOCTSIMU
MOKA3aJIi, YTO PEIIMTHO3HBIC yYACTHUKU
cooOmanu o OOJbIIeH BaXKHOCTH TaKUX
IIEHHOCTEH, KaK CIIaCeHHe, MPOIICHHE U
MOCIyIIaHWe, 4Y€M  HEPEIIMTHO3HBIC
YYaCTHUKHM, KOTOpbIE COOOIIamu O
OoJbIIe BaXXHOCTH HE3aBHCHMOCTH,
YVIOBOJIBCTBUSL W HMHTEJUICKTyaJu3Ma
(Rokeach, 1969).

B Oonee mo3gHMX HCCICIOBAHUSIX, B

KOTOPBIX  HCIOJIb30BaJIaChb  MOJEIb
LIEHHOCTEN [IBapma (Schwartz's
circumplex model of values), xak
MPaBUIIO, 0OHapyKUBAIUChH

aHAJIOTUYHBbIE AaccolMaluu (Hampumep,
Schwartz & Huismans, 1995). B mera-
ananuse Caporny, lenenbep u JlepHens
(2004) moaTBepaAMIHM ATH BBHIBOALI Ha 21
npumepe u3 15 cTpan u Tpex koHpeccuit
(XpucTtHane, uyJeu U MycyJbMaHe): JTU
MEXKYJIbTYPHBIC CBSI3U MEXITY
PEIUTHO3HOCTBHIO M IIPOCOLUUANIBHBIMU, a
TaKK€ COLMAJIbHO KOHCEPBATUBHBIMU
LEHHOCTSIMH  CBSI3aHBI C  OCHOBHBIM
BOIIPOCOM JIJAHHOM TJIaBbl: KAKOBA CBS3b
MEXAY PEIUTHMO3HOCTBIO MOJIPOCTKOB U
WX CEMEWHOW opueHTanuen? Pemurus
ObLa omnpeeieHa KaK
"pacripocTpaHuTeNb" CEMEMHOMN
uzaeonoruu (Pearce & Thornton, 2007, p.
1227), xotopas, B CBOIO OYEpE.b,
CBA3aHa C IIOBEJECHHMEM, HUMEIOLIUM
OTHOLIEHWE K CEeMbE, TAaKUM Kak
pemienue umeTh nereit (Barber, 2000).

CBsi3b  MEXIYy  PpEIUTHO3HOCTBIO U
CEMEHHOM  OpHUEHTAalMeH  SBIAETCSA
Mayion3yueHHou oonacteio (Pankhurst &
Houseknecht, 2000) 1 ocoGeHHO BaxkHa B
MIEpUOJ TEepexo/a K B3pOCION KU3HH
(Pearce & Thornton, 2007).



We understand family orientation as
a construct encompassing traditional
family values, values of children,
and the importance of a future
family. his broad definition allows
us to study the effects of religiosity
on several aspects of family
orientation including normative and
subjective emotional aspects, and
general as well as personal future-
oriented aspects.

The following empirical portion of
this chapter consists of three
sections.

First, we analyze cross-cultural
similarities and differences in
adolescents' religiosity and their
family orientation. Second, we focus
on the relation between religiosity
and family orientation within
different cultures and on a
potentially moderating role of
culture-level religiosity for this
relation.

He third section is concerned with
culture-level effects of religiosity
and of a nation's socioeconomic
development on adolescents' family
orientation. In all three sections we
introduce the respective topic
theoretically and  subsequently
present results of cross-cultural and
multilevel analyses from the Value
of Children Study.

MBI IOHMMaeM CEMEWHYI0 OPUEHTALUIO
KaK KOHCTPYKT, BKJTIOYAIOIIHNI
TPAaJULIMOHHBIE CEMEWHBIE IIEHHOCTH,
IIEHHOCTU JEeTeHd M Ba)XXHOCTh OyIyIleH
CeMbH. OTO IIUPOKOE OIpeJCICHUE
MO3BOJISIET HAaM  W3y4daThb  BIIUSHHUE
PEIUTUO3HOCTH HAa HECKOJIBKO ACIEKTOB

CeMeMHOMI OpHUECHTALINH, BKJIIOYast
HOpPMAaTHUBHBIC u CyOBEKTHUBHBIC
SMOIIMOHAJILHBIE AaCHEKThl, a TaKXke
oOmue u JINYHBIE ACIIEKTEHI,

OpUEHTUPOBAaHHBIE Ha OyayIiee.

Crnenyromasi SMIupuUYecKass 4acThb 3TOM
IJIaBbl COCTOUT U3 TPEX Pa3JiesioB.

Bo-nepBbix, MBI aHAIM3UPYEM KpOCC-
KyJIbTYpHBIE CXOACTBA W pa3iuuusl B
PEJINTMO3HOCTH  NOJPOCTKOB U HX
CEMEMHON OpHEHTalnHu. BO-BTOPBIX, MBI
COCPEOTOUYMMCST ~ Ha  B3aMMOCBSI3U
MEXAY PEIUTHO3HOCTBI0O U CEMENHOU
OpMEHTAIMEN B pa3HbIX KyJbTypax U Ha
MOTEHIMAJIBHO MOJICPUPYIOLIEN  pOJIH
PEJINTMO3HOCTH HAa YPOBHE KYJBTYpHI B
JTOU B3aMMOCBS3H.

Tpernii pasgen TOCBSLIEH  BIHSHUIO
PETUTHO3HOCTH HA YPOBHE KYIBTYpPHlI U
COLIMAIbHO-KOHOMHUUYECKOTO  Pa3BUTHUSA
CTpaHbl Ha CEMEWHYI0 OpHUEHTAIUIO
MOAPOCTKOB. Bo Bcex Tpex paznmenax Mbl
TEOPETUYECKU pacKkpbIBaeM
COOTBETCTBYIOIIYIO TEMY H  3aTe€M
MpeACTaBIsieM  pe3yJbTaThl  Kpocc-
KyJIbTYPHOTO ¥ MHOTOYPOBHEBOTO
aHanau3a, TMPOBEJEHHOIO B  paMKax
nccnegoBanus "L{eHHOCTh HeTei".



Adolescents'  Religiosity and
Family Orientation across
Cultures: The Roles of
Secularization and Modernization

The cross-cultural study of the
psychology of religion is an
understudied field (Tarakeshwar,
Stanton, & Pargament, 2003).

In this section, we will first discuss
the phenomenon of secularization
and the related topic of the
transmission  of  religiosity in
different cultural contexts.

Then we will discuss to what degree
modernization processes affect the
significance of the family across
cultural contexts. Subsequently, we
will introduce the sample of the
Value of Children Study and present
cross-cultural empirical findings on
adolescents' religiosity and family
orientation.

Decline  of  Religiosity:  the
Secularization thesis

The question of a decline of
religiosity and a rise of secular
orientations is quite controversial
(e.g., see Halman & Pettersson,
2006). In a large- scale longitudinal
study of religion and its
intergenerational transmission,
Bengtson and colleagues analyzed the
changes of religious beliefs, values,
and practices across three decades and
three connected generations in the
United States (Bengtson, Copen,
Putney, & Silverstein, 2009).

Peanrno3Hocrs  MOAPOCTKOB H
OpPHEHTALMS HA CeMbI) B Pa3HbIX
KyJbTypax: PoJib cekyasipuzannu u
MOIepHU3AIUH

Kpocc-kyneTypHOE  HCCIIeqOBaHKE
NICUXOJIOTUM  PEJMTUH  SIBIISIETCS
MaJIOU3y4eHHON 00J1aCThIO

(Tarakeshwar, Stanton, & Pargament,
2003).

B sTom paznene Mbl cHauana oocyanum
(dbeHomeH CEeKyJIIpU3aluu u
CBSA3aHHYIO C HHUM TeMy Iepeaadu
PEJIUTHO3HOCTH B pa3IMYHbIX
KYJBTYPHBIX KOHTEKCTaX.

3areM Mbl 00CYIUM, B KaKOil CTENeHU
MPOLIECCHl MOJEPHU3ALMU BIHSIIOT Ha
3HAYUMOCTh CEMbU B  Pa3JIMYHBIX
KyJIbTYPHBIX KOHTEKCTaX. 3aTe€M MbI
MPEACTaBUM BBIOOPKY HCCIIEIOBaHUS
"[lenHOoCTH JeTel" H TpeACTaBUM
KpPOCC-KYJIbTYpPHBIE ~ SMIIUPUYECKUE
JaHHbIE 0 PENUTUO3HOCTH
IIOJIPOCTKOB ¥ OPUEHTALUN HA CEMBIO.

Ynaoox penucuosnocmu: mesuc o
cexynapuzayuu

Bonpoc 0 CHMXEHUM PETUTHO3HOCTU
U POCTC CBCTCKHUX OpI/IeHTaHI/Iﬁ ABIACTCSA
JIOBOJILHO ~ CHOPHBIM  (HampuMep, CM.
Halman & Pettersson, 2006). B
MaCIJ_ITa6HOM JJOHT'UTIOAHOM
HCCIICOAOBAHUN PCIIUTIUKN U €€ ICpPCaadu
OT IIOKOJICHHA K IIOKOJICHUIO beHIrTCOH n
€ro KOJJIETHU MMpOoaHAIIU3UPOBAIIA
U3MEHEHHS] PEJUTHO3HBIX YOEKICHHIH,
HGHHOCTGI‘/JI MU TIPAaKTHK Ha MPOTAKCHHUHN
TpEX I[GCS[TI/IJ'IGTI/Iﬁ H TPEX CBA3AHHBIX
nokonenuit B CIIA (Bengtson, Copen,
Putney, & Silverstein, 2009).



From 1971 to 2000 there was a
considerable decline of reported
religious affiliation for all three
generations.

This result is in line with the
phenomenon of  secularization,
reflecting a continuous decline of
religiosity in Western Europe and
the English-speaking world during
the second half of the 20th century
(Inglehart & Baker, 2000).

Secularization has been described
as resulting from modernization,
economic development, and
individualization. Though it is
acknowledged  that traditional
religious values can persist to some
degree (Inglehart & Baker, 2000;
Inkeles, 1998), some authors assume
that sooner or later all cultures will
overcome traditional  religious
values and come to prefer secular-
rational and autonomous self-
expressive values ("human
development sequence;' see
Inglehart & Welzel, 2005).

This view has not been unchallenged.
Georgas (2006) argues that the thrust
of modernization itself is based on
religious and cultural values that
developed out of Calvinist
Protestantism.

C 1971 mo 2000 rox HaOmIOOAIOCH
3HAYUTEILHOE CHIDKEHUE
PCIIMTHO3HON TTPHHAJICKHOCTH IS
BCEX TPEX MOKOJICHHIA.

OTOT  pe3yJabTaT  COOTBETCTBYET
dbeHomeny CEKyJISIpU3aIuH,
OTpa)xarolemy HEMPEPHIBHOE
CHUKCHHE PETUTHO3HOCTH B

3anagHoit EBpome W aHTIOsS3bIMHOM

MHpE BO BTOPOM NojoBuHE 20-T0 BEKa
(Inglehart & Baker, 2000).

CGKYJISIpI/ISaHI/IH ObUIa OIMCaHa Kak

pe3yibTaT MOACPHHU3AllNH,
OKOHOMMNYCCKOI'O Pa3BUTHA n
HHAWBUAYAJIU3allUH. Xots
IIPU3HACTCA, qTo TPaIUIINOHHBIC
PCIUTHO3HBIC OCHHOCTHU MOI'yT
COXpPaHATBbCA a0 OHpG,Z[GJIGHHOﬁ

crenean (Inglehart & Baker, 2000;
Inkeles, 1998), HekoTOpBIe aBTOPHI
MIPEAINOJaraloT, YTO PaHO WU MO3THO
BCC KYJIbTYPBI MPEOAOJICIOT
TpaJNIIMOHHBIE PENUTHO3HBIE
IIEHHOCTH Y MPUIYT K TIPEAMOYTCHHIO
CBETCKO-PaIlMOHAIbHBIX u
ABTOHOMHBIX  CaMOBBIPAXKAIOIIUXCS
IIEHHOCTEH ("mocnenoBaTeIbHOCTD
YEeJIOBEYECKOr0  pa3BUTHA"; CM.

Inglehart & Welzel, 2005).

OTta ToOYKa 3p€HHUA HC OCTAIaCh

HeocriopeHHoii.  I'eoprac  (2006)
YTBEP)KIACT, 9TO cama
HaIPaBJICHHOCTh MOJICpHU3AITUT

OCHOBaHa Ha PEINTHUO3HBIX u
KYJbTYPHBIX IMHCHHOCTAX, KOTOPLIC
Ppa3sBUIIUCH nus3 KaJJbBUHUCTCKOI'O
MMPOTCCTAHTHU3MA.



In a similar vein, Eisenstadt (1973)
postulates that the development of
transcendental religions during the
axial age (Confucianism, Buddhism,
Hinduism, Judaism, Christianity,
and later Islam) are the basis of later
modernization processes.

According to this view, axial
civilizations are characterized by a
tension between transcendental and
worldly orientations. This tension
leads to the conception of the world
and human beings as in need of
redemption and correction or
improvement.

Instead of a single modernity as
implicated by Inglehart's model,
Eisenstadt (2006) suggests the
presence of multiple modernities
based on each culture's unique way
of dealing with this tension.

In a study of Christian societies with
data from the International Social
Survey Programme, Hollinger and
Haller (2009) conclude that although
traditional forms of religion have
declined considerably in some
cultures religion continues to play an
important role in the public sphere as
well as private life in other cultures.

‘They argue that the worldviews and
doctrines of Protestantism have led to
a greater "disenchantment of the
world" (p. 281) and to a subsequent
decline of religiosity as compared to
Catholicism and Orthodoxy (see also
Georgas, 2006).

B ananornuy"om kiroue AM3eHIITAOT
(1973) moctynupyeT, 4YTO pa3BUTHE
TPaHCUEHACHTHBIX PEJIUTUNA B OCEBYIO
aMmoXy (KOH(MYIHMAHCTBO, OyIaAHU3M,
WHIYWU3M, UYyJau3M, XpUCTHAHCTBO, a
3aTeM ucjaM) SBISETCS OCHOBOM
Oonee MO3HUX MIPOIIECCOB
MOJICPHU3AITUH.

CoriacHO 3TOM TOYKE 3pEHHUSI, OCEBbIE

LABUIN3ALAN XapaKTEePU3YIOTCS
HaIpsKCHUEM MEXKY
TPAHCLIEHIEHTHOU 51 MHUPCKOU

OpUCHTAIUAMU. 910 HAIIPSAKCHUC
IIpUBOAUT K KOHNICIIOMK MHpa H
YCJIOBCKAa KdK HYXIAIOIHUXCA B
HCKYIUICHUM W HCIIPABJICHUHU WU
YIYUIICHUH.

Bmecto enuHON COBPEMEHHOCTH, Kak
3TO  MOJApa3yMeBaeTcs B  MOJEIHU
Nurnexapra, AM3eHmTaaT (2006)
MpeNNoyaraeT HaJIWM4he  HECKOJIbKHX
COBPEMEHHOCTEN, OCHOBAaHHBIX  Ha
YHUKQJIBHOM CIOCO0€ KaXJION KYJIbTYPHI
CIPABUTHCS C 3TUM HANPSHKEHUEM.

B HCCIIEIOBAHUU XPUCTUAHCKHUX
oOIIecTB, TPOBEIEHHOM Ha OCHOBE
JaHHBIX MEXIYHapOJHONU IPOTPaMMBbI
COIMAJIbHBIX MCCJIEAOBAHUM, XOJIMHTED
u Xamiep (2009) npuiuig K BHIBOAY, YTO
XOTSl TPATUIUOHHBIE (DOPMBI PEIUTUU B
HEKOTOPBIX  KYJIbTypaxX 3HAYUTEIbHO
COKPaTWJINCh, PEIUTUs  MNPOAOJIKAECT
UTPaTh BAXKHYIO POJIb B OOIIECTBEHHOU
chepe, a TakKe B YACTHOU KU3HU B

JIPYTUX KyJlbTypax.

OHu yTBEpPXkKAAIOT, UTO MHPOBO33PEHUE
U JJOKTPUHBI IPOTECTAHTU3MA TPUBEIH K
OonbiieMy '"pazoyapoBaHHiO B Mupe"
(ctp. 281) 1 nmocnenyroUIEMy CHUKEHHIO
PEUTHO3HOCTH 10  CPaBHEHHIO  C
KaTOJUIIM3MOM U TIpaBOCIaBUEM (CM.
takxe Georgas, 2006).



Furthermore, bureaucratic  state
churches (as in some Western
European countries) and
Communism in Eastern Europe
were related to lower religiosity.

‘The historical significance of
religion in the United States owing
to an emphasis on religious freedom
(in contrast with Europe) has
possibly contributed to the relatively
small decline in the importance of
religion in this country.

A declining importance of religion
has also been accorded to
socioeconomic development:
economic prosperity and the rise of
welfare state provisions can buffer
existential risks related to religious
needs. However, there is no direct
link: in a cross-cultural study,
Georgas, van de Vijver, and Berry
(2004) showed that religion and
economic prosperity (at the cultural
level) were related to psychological
variables in different and partly
contrasting ways.

Transmission of
Family and Society

Religiosity:

Closely related to the issue of
religious decline or persistence is
the question of how religiosity and
related value orientations are
transmitted from generation to
generation within a specific cultural
context (see also Knafo, Daniel,
Gabay, Zilber, & Shir, Chapter 16 in
this volume).

bonee TOTO, OIOpOKpaTUYECKHUE
rOCyJapCTBEHHbIE IIEpKBH (KaKk B
HEKOTOPBIX CTpaHax 3ananHoi
EBpombl) 1 koMMyHH3M B BocTouHoi
EBpone Obutn cBs3aHbI ¢ 00Jjiee HU3KOM
PEJIUTUO3HOCTHIO.

'Mcroprueckas 3HaYUMOCTb PEJIUTHU B
Coenunennbix Ilrarax OGmarogaps
aKIEHTY Ha PeJIMrMo3HOi cBobone (B
ormmuue OT EBpombl), BO3MOXKHO,
crocoOcTBOBaJIA OTHOCHUTEIJIBHO
HEOOJIBIIIOMY CHMKEHUIO 3HAYMMOCTH
PENUTHUH B 3TOU CTpaHE.

CHuKeHue  3HAYMMOCTH  PEJIUTHH
TAaKK€  CBSI3aHO C  COLMAJIBHO-
SKOHOMHYECKUM Pa3BUTHEM:
HSKOHOMHMYECKOE MPOLBETAHUE U POCT
0J1arOCOCTOSIHUSL TOCYJIapcTBa MOTYT
CMATYUTh HK3UCTEHLUAIBHBIE PHUCKH,
CBSI3aHHbIE c PEIUTUO3HBIMU
norpebHocTaMU.  OpHako  mpsiMOi
CBA3M HET: B KpOCC-KYJIbTYPHOM
uccaenopanun  l'eoprac, BaH  Je
Buiisep u beppu (2004) nokazanu, 4yto

penurus u HPKOHOMHYECKOE
npolBeTaHue (Ha YpPOBHE KYJbTYpPHI)
CBSI3aHBI c MICUXOJIOTHYECKUMHU

MEPEMCHHBIMU PAa3HBIMH M OTYACTH
KOHTPACTHBIMU CTIOCOOaMH.

Ilepenaua penuruozHoctu: CeMbsi u
001IIeCTBO

C npoOGneMoii yrajka Wil COXpaHSHHS
PETUTHO3HOCTH TECHO CBSI3aH BOIIPOC O
TOM, KaK PEJTUTHO3HOCTh U CBS3aHHBIC
C HeW IEHHOCTHBIE OpPHUEHTAINH
nepefaroTcst 0T  TOKOJIGHUS K
MOKOJICHUIO B KOHKPETHOM
KYJIbTYPHOM KOHTEKCTE (CM. TaKxke
Knafo, Daniel, Gabay, Zilber, & Shir,

rinaBa 16 B 3TOM TOME).



"This question has been studied from
a socialization theoretical
perspective focusing on
transmission  processes  between
generations from the same family
(vertical transmission) and from a
cohort approach focusing on the
influence of peers, culture, and the
zeitgeist  (i.e., the  general
intellectual and political climate
within a nation or cultural group)
(horizontal and oblique
transmission).

How do these transmission
processes contribute to the decline
versus stability of religion in
different cultural contexts?

According to Boyatzis, Dollahite,
and Marks (2006) the factor with the
greatest impact on children's
religious  development is the
socialization experience within the
family.

In their three-generation
longitudinal study, Bengtson et al.
(2009) found that parents as well as
grandparents substantially
influenced several aspects of their
offspring's religiosity. 'Thus, for
most adolescents, the importance of
a specific religious belief is strongly
influenced by their  family's
religious beliefs (see also Regnerus,
Smith, & Smith, 2004;
Trommsdorf, 2009a).

10T BOIIPOC u3yJancs c
TEOPETHYECKOMN TOYKHU 3peHUSs
coruanu3anum, cHOoKyCUpOBaHHOW Ha
npoiieccax Mepefady PeIurud MEXIy

MOKOJICHUSIMU OJTHOM CEMBbU
(BepTUKalbHAS TIepenaya) U € TOYKH
3peHus KOT'OPTHOTO MOJIX0/1a,

COKYCHPOBAaHHOTO  HA  BIIMUSHHA
CBEPCTHHKOB, KYyJIbTYpHl U Zeitgeist
(T.e. OOWIIEr0 HHTEJUIEKTYaJbHOTO M
MOJIUTHYECKOTO KIMMaTa B HAIUH WIIN
KyJABTYPHO#M TpyIire) (rOpu30oHTaIbHAS
M Kocasl Tepesaya).

Kak »tm  mpoueccel  mepenauu
CIIOCOOCTBYIOT yHaaKy WiIn
CTaOUIILHOCTH PEJINTUU B Pa3IMYHBIX
KYJIbTYPHBIX KOHTEKCTaX?

Ilo muenuto bosumca, donmaxure u
Mapkca (2006), (dakTopom,
OKa3bIBAIOIINM HauOOJIbIIIee BIIHSHHE
Ha PEIUTrHO3HOEC pA3BUTHE JICTEW,
SBIAETCS ONBIT COLMAJIU3alliid B
CEMbe.

B CBOEM  MCCIIEIOBAHUU  TpeEX
nokojienuit benrrcon u ap. (2009)
OOHapYXWJIH, YTO POJIUTETH, a TAKKe
0a0ymku © JEAYUIKH CYIIECTBEHHO
BIIUSAIOT HAa  HEKOTOPHIE  ACICKTHI
PETUTHO3HOCTH  CBOMX  TTOTOMKOB.
Takum oOpa3zoMm, nansi OOJBIIMHCTBA
MOJIPOCTKOB ~ BaXKHOCTh KOHKPETHOM
PEJIUTHO3HON BEPHI CHIIBHO 3aBUCUT OT
PCIIUTHO3HBIX YOCKJICHUA WX CEMbBH
(cMm. Taxke Regnerus, Smith, & Smith,
2004; Trommsdorf, 2009a).



Kelley and De Graaf (1997)
analyzed the transmission of
religious beliefs by way of parental
socialization in 15 nations in the
International Social Survey
Programme (ISSP).

‘The focus was on the moderating
influence of the cultural religious
environment on how religious
beliefs are transmitted across
generations.

The results showed that after
controlling for a nation's level of
economic development and for
exposure to Communism, "people
living in religious nations will, in
proportion to the religiosity of their
fellow-citizens,  acquire  more
orthodox beliefs than otherwise
similar people living in secular
nations".

Kelley u De Graaf (1997)
MIPOAHAIN3UPOBAJIH IIEpeIady
PETUTHO3HBIX YOCKICHHH MOCPECTBOM
POAUTENBCKON colManu3anuu B 15
CTpaHax B paMKax MexayHapoaHOU
MPOTPAMMBI COLMAIIBHBIX UCCIIE0OBAHUN

(ISSP).

'OCHOBHOE BHUMaHUE OBLIO YAEIEHO
MOJIEPUPYIOILIEMY BIHMSIHUIO KYJIbTYPHOU
PEIMTHO3HOM Ccpelibl Ha TO, KaK
pPeNUruo3Hble yOexK1eHus epeaaTcs
OT MOKOJIEHHUS K MOKOJICHHIO.

Pe3ynprarsl nokasaim, 4To 1nociue
KOHTPOJISI YPOBHSI 5KOHOMUYECKOTO
pa3BUTUS CTPaHbI U TIOJIBEPKEHHOCTH
KOMMYHHU3MY, "JIIOU, ’KUBYILIHUE B
PEJIUTUO3HBIX CTPAHAX,
MPOMOPLHUOHANBHO PETUTHO3HOCTH
CBOMX COTpakJlaH, MpuoOpeTyT OoJiblie
OPTOJIOKCATIBLHBIX YOCKICHH, YeM
aHAJIOTUYHBIE JIFOH, KHUBYIIHIE B
CBETCKHX CTpaHax'.



